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We would like to remind our readers that, strictly speaking, we are not reviewing the books and articles presented here (in 

the sense of giving a critical assessment of their contents) but intend to draw the readers’ attention to the publications that 

are of particular interest for those who are engaged with both – anthropology and mission. The material in the bulletin 

partly consists of quotes taken from the presented books and articles. 

 

 

Review of Books 
(by Vinsensius Adi Gunawan and Othmar Gächter) 

 

 

Fiol, Stefan: Recasting Folk in the Himalayas. Indian 

Music, Media, and Social Mobility. Chicago: University of 

Illinois Press, 2017. 247 pp. ISBN 978-0-252-08275-7. 

(pbk)  

 

Colonialist, nationalist, and regionalist ideologies have 

profoundly influenced folk music and related musical prac-

tices among the Garhwali and Kumaoni of Uttarakhand. 

The author blends historical and ethnographic approaches 

to unlock these influences and explore a paradox: how the 

“folk” designation can alternately identify a universal stage 

of humanity, or denote alterity and subordination. 

Fiol explores the lives and work of Garhwali artists who 

produce folk music. These musicians create art as both a 

discursive idea and a set of expressive practices across 

strikingly different historical and cultural settings. Juxta-

posing performance contexts in Himalayan villages with 

Delhi recording studios, the author shows how the prac-

tices have emerged within and between sites of contrasting 

values and expectations. Throughout, he presents the vary-

ing perspectives and complex lives of the upper-caste, male 

performers spearheading the processes of folklorization. 

However, he also charts their resonance with, and collision 

against, the perspectives of the women and hereditary 

musicians most affected by the processes. 

Expertly observed, “Recasting Folk in the Himalayas” 

offers an engaging immersion in a little-studied musical 

milieu. 

Carol Babiracki: A deep, detailed exploration of local 
musicians’ engagement with modernity and media and the 

construction of “folk” music in the Indian Himalayan state 

of Uttarakhand. Rather than take the idea of “folk” as an 

unexamined given or reject it altogether, Fiol seeks to un-

derstand it as a discourse within the history of postinde-

pendence India and Uttarakhand, offering a framework for 

thinking about other regional music cultures in modern 

India.  

 

 

Sharma, Mukul: Caste and Nature. Dalits and Indian 

Environmental Politics. New Delhi: Oxford University 

Press, 2017. 297 pp. ISBN 0-19-947756-6. (hbk)  

 

Rarely do Indian environmental discourses examine nature 

through the lens of caste. Whereas nature is considered as 

universal and inherent, caste is understood as a constructed 

historical and social entity. Sharma shows how caste and 

nature are intimately connected. He compares Dalit mean-

ings of environment to ideas and practices of neo-Brahm-

anism and certain mainstreams of environmental thought. 

Showing how Dalit experiences of environment are ridden 

with metaphors of pollution, impurity, and dirt, the author 

is able to bring forth new dimensions on both environment 

and Dalits, without valorizing the latter’s standpoint.  
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Rather than looking for a coherent understanding of 

their ecology, the book explores the diverse and rich in-

tellectual resources of Dalits, such as movements, songs, 

myths, memories, and metaphors around nature. These re-

veal their quest to define themselves in caste-ridden nature 

and building a form of environmentalism free from the 

burdens of caste. The Dalits also pose a critical challenge 

to Indian environmentalism, which has until now margina-

lized such linkages between caste and nature. 
 

 

Gruschke, Andreas, and Ingo Breuer (eds.): Tibetan 

Pastoralists and Development. Negotiating the Future of 

Grassland Livelihoods. Wiesbaden: Dr. Ludwig Reichert 

Verlag, 2017. 239 pp. ISBN 978-3-95490-242-2. (hbk)  

 

The Tibetan Plateau constitutes the world’s vastest high-

altitude rangeland. The 20th century has brought profound 

changes to its unique pastoralist’s economy, society, and 

culture. An ever-closer integration into the Chinese state 

has opened the plateau to the influence of a wide array of 

policies directed at development, modernization, and ur-

banization, connecting even the remotest communities to 

the booming Chinese and world markets. 

This volume presents a selection of current perspec-

tives on recent transformations and on their specific impact 

on local pastoral livelihoods on the ground. Its fifteen chap-

ters, written by Tibetan, Han Chinese, and Western schol-

ars from the social and environmental sciences, offer field-

work based local case studies that illustrate the complex 

roles of the (Chinese) state, of (new) markets, and of range-

land resources in the making of both the present and the 

future of the plateau’s pastoral livelihoods. 

 

 

Zack, Michelle: The Lisu. Far from the Ruler. Colorado: 

University Press of Colorado, 2017. 304 pp.  ISBN 978-1-

60732-603-8. (pbk) 

 

This book brings the ironic worldview of the Lisu to life 

through vivid, often amusing accounts of individuals, com-

munities, regions, and practices. One of the smallest and 

last groups of stateless people and the most egalitarian of 

all Southeast Asian highland minorities, the Lisu have not 

only survived extremes at the crossroads of civil wars, the 

drug trade, and state-sponsored oppression but also adapt-

ed to modern politics and technology without losing their 

identity. 

The Lisu weaves a lively narrative that condenses hu-

manity’s transition from border-free tribal groupings into 

today’s nation-states and global market economy. Jour-

nalist and historian Michele Zack first encountered the Lisu 

in the 1980s and conducted research and fieldwork among 

them in the 1990s. In 2014, she again traveled extensively 

in tribal areas of Thailand, Myanmar, and China, when she 

documented the transformative changes of globalization. 

Some Lisu have adopted successful new urban occupations 

in business and politics, while most continue to live as 

agriculturists “far from the ruler.” 

The cohesiveness of Lisu culture has always been mys-

terious – they reject hierarchical political organization and 

traditionally had no writing system – yet their culture pro-

vides a particular skillset that has helped them navigate the 

terrain of the different religious and political systems they 

have recently joined. They have made the transition from 

living in lawless, self-governing highland peripheries to 

becoming residents and citizens of nation-states in a single 

generation. 

Ambitious and written with journalist’s eye for detail 

and storytelling, “The Lisu” introduces the unique and fas-

cinating culture of this small Southeast Asian minority. 

Their path to national and global citizenship illustrates the 

trade-offs all modern people have made, and their egali-

tarian culture provides insight into current political choices 

in a world turning toward authoritarianism. 

James C. Scott: A real triumph. The Lisu should be 

proud to have Michele Zack, a keen observer with an un-

failing eye for the revelatory image or event, to chronicle 

their amazing history and culture. The Lisu reputation for 

independence, equality, adaptability, “repute”, and cultural 

cohesion despite steep odds comes across in her vibrant 

prose. 

 

 

Kloos, David: Becoming Better Muslims. Religious Au-

thority and Ethical Improvement in Aceh, Indonesia. 

Princeton: Princeton University Press, 2018. 240 pp. ISBN 

978-0-691-17665-9. (pbk)  

 

How do ordinary Muslims deal with and influence the in-

creasingly pervasive Islamic norms set by institutions of 

the state and religion? “Becoming Better Muslims” offers 

an innovative account of the dynamic interactions between 

individual Muslims, religious authorities, and the state in 

Aceh, Indonesia. Relying on extensive historical and eth-

nographic research, David Kloos offers a detailed analysis 

of religious life in Aceh and an investigation into today’s 

personal processes of ethical formation. 

Aceh is known for its history of rebellion and its recent 

implementation of Islamic law. Debunking the stereotypi-

cal image of the Acehnese as inherently pious or fanatical, 

Kloos shows how Acehnese Muslims reflect consciously 

on their faith and often frame their religious lives in terms 

of gradual ethical improvement. Revealing that most Mus-

lims view their lives through the prism of uncertainty, 

doubt, and imperfection, he argues that these senses of fail-

ure contribute strongly to how individuals try to become 

better Muslims. He also demonstrates that while religious 

authorities have encroached on believers and local com-

munities, constraining them in their beliefs and practices, 

the same process has enabled ordinary Muslims to reflect 

on moral choices and dilemmas, and to shape the ways re-

ligious norms are enforced. 

Arguing that Islamic norms are carried out through dai-

ly negotiations and contestations rather than blind confor-

mity, this book examines how ordinary people develop and 

exercise their religious agency. 

Robert W. Hefner: Providing an eminently well-balanc-

ed historical introduction to Islam and society in Aceh, this 

comprehensively researched book examines the question 

of how ordinary Muslims respond to the pervasive efforts 

of the state and religious establishment to promote more 
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standardized varieties of Islam. Offering an important and 

novel perspective, “Becoming Better Muslims” is a major 

achievement. 

 

 

Bregnbæk, Susanne, and Mikkel Bunkenborg (eds.): 

Emptiness and Fullness. Ethnographies of Lack and Desire 

in Contemporary China. New York: Berghahn Books, 

2017. 154 pp. ISBN 978-1-78533-580-8. (hbk) 

 

As critical voices question the quality, authenticity, and 

value of people, goods, and words in post-Mao China, 

accusations of emptiness render things open to new invest-

ments of meaning, substance, and value. Exploring the pro-

duction of lack and desire through fine-grained ethnogra-

phy, this volume examines how diagnoses of emptiness 

operate in a range of very different domains in contempora-

ry China: In the ostensibly meritocratic exam system and 

the rhetoric of officials, in underground churches, housing 

bubbles, and nationalist fantasies, in bodies possessed by 

spirits and evaluations of jade, there is a pervasive concern 

with states of lack and emptiness and the contributions sug-

gest that this play of emptiness and fullness is crucial to 

ongoing constructions of quality, value, and subjectivity in 

China. 

 

 

Fleischer, Friederike: Soup, Love, and a Helping Hand. 

Social Relations and Support in Guangzhou, China. New 

York: Berghahn Books, 2018.178 pp. ISBN 978-1-78533-

655-3. (hbk) 

 

Despite growing affluence, a large number of urban Chi-

nese have problems making ends meet. Based on ethno-

graphic research among several different types of com-

munities in Guangzhou, China, “Soup, Love, and a Helping 

Hand” examines different modes and ideologies of help/ 

support, as well as the related issues of reciprocity, related-

ness (kinship), and changing state-society relations in con-

temporary China. With an emphasis on the subjective ex-

perience, Fleischer’s research carefully explores people’s 

ideas about moral obligations, social expectations, and 

visions of urban Chinese society. 

Ellen Oxfeld: This excellent monograph will be of great 

use to both scholars of contemporary China as well as to 

students at both graduate and undergraduate levels. 

 

 

Carrico, Kevin: The Great Han. Race, Nationalism, and 

Tradition in China Today. Oakland: University of Califor-

nia Press, 2017. 280 pp. ISBN 978-0-520-29550-6. (pbk)  

 

The Great Han is an ethnographic study of the Han Cloth-

ing Movement, a neo-traditionalist and racial nationalist 

movement that has emerged in China since 2001. Partici-

pants come together both online and in person in cities 

across China to revitalize their utopian vision of the au-

thentic “Great Han” and corresponding “real China” 

through pseudo-traditional ethnic dress, reinvented Con-

fucian ritual, and anti-foreign sentiment. Analyzing the 

movement’s ideas and practices, this book argues that the 

vision of a pure, perfectly ordered, ethnically homoge-

neous, and secure society is in fact a fantasy constructed in 

response to the challenging realities of the present. Yet this 

national imaginary is reproduced precisely through its own 

perpetual elusiveness. “The Great Han” is a pioneering 

analysis of Han identity, nationalism, and social move-

ments in a rapidly changing China. 

James Leibold: By immersing himself in the often bi-

zarre and poorly understood world of the Han clothing 

movement, Kevin Carrico helps us to better understand the 

complex transformations of a rapidly changing China, and 

how these changes give rise to the deep anxieties on which 

majority nationalism (and even blatant racism) are built. 

Any student of modern China will benefit enormously from 

the thought-provoking insights and engaging prose of this 

important new book. 

 

 

Nahum-Claudel, Chloe: Vital Diplomacy. The Ritual 

Everyday on a Dammed River in Amazonia. New York: 

Berghahn Books, 2018. 302 pp. ISBN 978-1-78533-406-1. 

(hbk)  

 

In Brazil, where forest meets savanna, new towns, agri-

business, and hydroelectricity plants form a patchwork 

with the indigenous territories. Here, agricultural work, 

fishing, songs, feasts, and exchanges occupy the Enawenê-

nawê for eight months of each year, during a season called 

Yankwa. “Vital Diplomacy” focuses on this major cere-

monial cycle to shed new light on classic Amazonian 

themes such as kinship, gender, manioc cultivation, and 

cuisine, relations with non-humans, and foreigners, and the 

interplay of myth and practice, exploring how ritual con-

tains and diverts the threat of violence by reconciling an-

tagonistic spirits, coordinating social, and gender divides, 

and channeling foreign relations and resources. 

 

 

Chávez, Alex E.: Sounds of Crossing. Music, Migration, 

and the Aural Poetics of Huapango Arribeño. Durham: 

Duke University Press, 2017. 440 pp. ISBN 978-0-8223-

7018-5. (pbk)  

 

In “Sounds of Crossing” Alex E. Chávez explores the con-

temporary politics of Mexican migrant cultural expression 

manifest in the sounds and poetics of huapango arribeño, 

a musical genre originating from north-central Mexico. 

Following the resonance of huapango’s improvisational 

performance within the lives of audiences, musicians, and 

himself – from New Year’s festivities in the highlands of 

Guanajuato, Mexico, to backyard get-togethers along the 

back roads of central Texas – Chávez shows how Mexicans 

living on both sides of the border use expressive culture to 

construct meaningful communities amid the United States’ 

often vitriolic immigration politics. Through Chávez’s 

writing, we gain an intimate look at the experience of mi-

gration and how huapango carries the voices of those in 

Mexico, those undertaking the dangerous trek across the 

border, and those living in the United States. Illuminating 

how huapango arribeño’s performance refigures the socio-

political and economic terms of migration through aesthe- 
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tic means, Chávez adds fresh and compelling insights into 

the ways transnational music making is at the center of 

everyday Mexican migrant life. 

Alejandro L. Madrid: In this ethnography, Alex E. Chá-

vez focuses on huapango arribeño, its performance, its 

circulation, and its consumption, to explore the everyday 

politics of Mexican migrant life in the United States. Evok-

ing the border crossing of décimas and zapateados huapan-

gueros, Chávez’s beautiful writing continuously challen-

ges the boundaries between storytelling, theory, and real 

life to offer a dispassionate glimpse into the emotional 

paradoxes that inform the making of Mexican American 

spaces and subjectivities in twenty-first-century America. 

 

 

Powell, Dana E.: Landscapes of Power. Politics of Energy 

in the Navajo Nation. Durham: Duke University Press, 

2018. 336 pp. ISBN 978-0-8223-6994-3. (pbk)  

 

In “Landscapes of Power” Dana E. Powell examines the 

rise and fall of the controversial Desert Rock Power Plant 

initiative in New Mexico to trace the political conflicts sur-

rounding native sovereignty and contemporary energy de-

velopment on Navajo (Diné) Nation land. Powell’s histori-

cal and ethnographic account shows how the coal-fired 

power plant project’s defeat provided the basis for rede-

fining the legacies of colonialism, mineral extraction, and 

environmentalism. Examining the labor of activists, artists, 

politicians, elders, technicians, and others, Powell empha-

sizes the generative potential of Navajo resistance to ar-

ticulate a vision of autonomy in the face of twenty-first-

century colonial conditions. Ultimately, Powell situates lo-

cal Navajo struggles over energy technology and infra-

structure within broader sociocultural life, debates over 

global climate change, and tribal, federal, and global pol-

itics of extraction. 

Jennifer Nez Denetdale: In this study, Dana E. Powell 

weaves a rich narrative that intertwines Navajo leaders’ 

efforts to reverse a depressed economy with the complexi-

ties of the political atmosphere, tribal sovereignty, the 

imperative to address environmental justice and climate 

change, and Navajo concerns about land use. “Landscapes 

of Power” is indispensable to the study of Native nations, 

their relationships to energy and development projects, and 

to understanding the Navajo nation’s twenty-first-century 

history. 

 

 

Højbjerg, Christian K., Jacqueline Knörr, and William 

Murphy (eds.): Politics and Policies in Upper Guinea 

Coast Societies. Change and Continuity. New York: Pal-

grave Macmillan, 2017. 357 pp. ISBN 978-1-349-95012-

6. (hbk)  

 

This book examines the radical changes in social and poli-

tical landscape of the Upper Guinea Coast region over the 

past 30 years as a result of civil wars, post-war interven-

tions by international, humanitarian agencies, and peace-

keeping missions, as well as a regional public health crisis 

(Ebola epidemic). The emphasis on “crises” in this book 

draws attention to the intense socio-transformations in the 

region over the last three decades. Contemporary crises and 

changes in the region provoke a challenge to accepted ways 

of understanding and imagining socio-political life in the 

region – whether at the level of subnational and national 

communities, or international and regional structures of in-

terest, such as refugees, weapon trafficking, cross-border 

military incursions, regional security, and transnational 

epidemics. This book explores and transcends the central 

explanatory tropes that have oriented research on the re-

gion and re-evaluates them in the light of the contemporary 

structural dynamics of crises, changes, and continuities. 

Susan Shepler: Building on a decade of work by the 

research group “Integration and Conflict along the Upper 

Guinea Coast” at the Max Planck Institute for Social An-

thropology, this book brings together a group of scholars 

deeply engaged with the lived politics of the region. The 

chapters problematize a range of common tropes about the 

politics of the Upper Guinea Coast, allowing us to under-

stand political struggles in local terms, hence transcending 

conventional wisdom. Articulated through finely detailed 

examples we see how common binaries like stranger and 

host or patron and client are contested and remade in on-

going social practice. The work shows that anthropological 

insights need not be purely theoretical but can be put to use 

in understanding and addressing pressing issues such as 

conflict, migration, and health crises. 

 

Abdalla, Salma Mohamed Abdalmunim: Charity Drops. 

Water Provision and Politics of the Zakat Chamber in 

Khartoum, Sudan. Berlin: LIT Verlag, 2017. 188 pp. ISBN 

978-3-643-90928-2. (pbk)  

 

The study builds extensively on Zakat as religiously in-

spired charity. Abdalla investigates how the current Isla-

mist regime in Sudan influences the Zakat Chamber to con-

trol the Zakat collection and distribution. He argues that the 

reforms are founded on the extension of Fiqh sources, the 

human understanding of Sharia, introducing modern inter-

pretations of Zakat and based on the prioritization between 

the Zakat categories according to their definition of “the 

public interest”. Thus, the Zakat Chamber funds service 

projects such as water services for the poor. The study is 

the first in-depth empirical research on the politics of the 

Zakat Chamber in Sudan. It gives a novel understanding of 

internal dynamics of the state and civil society in Sudan. 

 

Ritterband, Salomé: Tracking Indigenous Heritage. Ju/ 

’Hoansi San Learning, Interpreting, and Staging Tradition 

for a Sustainable Future in Cultural Tourism in the Tsum-

kwe District of Namibia. Wien: Lit Verlag, 2018. 296 pp. 

ISBN 978-3-643-90976-3. (pbk)  

 

“Tracking Indigenous Heritage” describes the experiences 

of the Ju/’hoansi of the northeastern Namibia, who perform 

their “traditional” hunter-gatherer lifestyle as a means of 

generating income. Being constantly concerned with their 

Intangible Cultural Heritage, they experimentally re-inter-

pret it for the creation of specific staged touristic perfor-

mances. The children grow up with the regular enactment 

of traditional culture and playfully practice and re-enact it 
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themselves. After centuries of discrimination and margina-

lization, the Ju/’hoansi are moving towards a new position 

inside the nation state. In Living Museums and Cultural 

Villages located in protected nature conservancies in the 

Kalahari Desert, the Ju/’hoansi handle their cultural heri-

tage as a basis for self-determination and as a strategy to 

achieve their claims for indigenous rights.     

 

 

Dik, Oleg: Realness through Mediating Body. Göttingen: 

V&R unipress, 2017. 296 pp. ISBN 978-3-8471-0719-4. 

(hbk)  

 

After the end of the civil war in 1990, the Charismatic/ 

Pentecostal (C/P) movement in Beirut spread across va-

rious Christian denominations. C/P believers narrated how 

Jesus became real to them via the experience of the Holy 

Spirit. The author explains this impression of realness 

through embodiment. Ritual practices like testimony and 

experience of divine agency are experienced as fullness 

within a post war society and are extended into the every-

day sphere. This ethnographic account represents the be-

ginning research of C/P Christianity’s emergence in the 

Middle East and its contribution to social change. 

 

 

McKay, Ramah: Medicine in the Meantime. The Work of 

Care in Mozambique. Durham: Duke University Press, 

2018. 256 pp. ISBN 978-0-8223-7019-2. (pbk)  

 

In Mozambique, where more than half of the national 

health care budget comes from foreign donors, NGOs and 

global health research projects have facilitated a dramatic 

expansion of medical services. At once temporary and un-

folding over decades, these projects also enact deeply di-

vergent understandings of what care means and who does 

it. In “Medicine in the Meantime”, Ramah McKay follows 

two medical projects in Mozambique through the day-to-

day lives of patients and health care providers, showing 

how transnational medical resources and infrastructures 

give rise to diverse possibilities for work and care amid 

constraint. Paying careful attention to the specific post-

colonial and post-socialist context of Mozambique, McKay 

considers how the presence of NGOs and the governing 

logics of the global health economy have transformed the 

relations – between and within bodies, medical technolo-

gies, friends, kin, and organizations – that care requires and 

how such transformations pose new challenges for ethno-

graphic analysis and critique. 

Peter Redfield: With meticulous sympathy and an eye 

for detail, Ramah McKay examines new entanglements of 

humanitarian sentiment and public institutions in Mozam-

bique. “Medicine in the Meantime” reveals how care re-

fracts through a prism of varied perspectives, ranging from 

nostalgic former refugees to harried professional counse-

lors. Anyone who wants to understand what global health 

looks like in experience – beyond abstract metrics of lives 

and numbers – should read this book. 

 

 

Natermann, Diana Miryong: Pursuing Whiteness in the 

Colonies. Private Memories from the Congo Free State and 

German East Africa (1884–1914). Münster: Waxmann, 

2018. 270 pp. ISBN 978-3-8309-3690-9. (pbk)  

 

“Pursuing Whiteness in the Colonies” offers a new com-

prehension of colonial history from below by taking rem-

nants of individual agencies from a whiteness studies per-

spective. It highlights the experiences and perceptions of 

colonizers and how they portrayed and re-interpreted their 

identities in Africa. The transcolonial approach is based on 

ego-documents from Belgian, German, and Swedish men 

and women who migrated to Central Africa for reasons like 

a love for adventure, social betterment, new gender roles, 

or the conviction that colonizing was their patriotic duty. 

The author presents how colonizers constructed their 

whiteness in relation to the subalterns in everyday situa-

tions connected to friendship, animals, gender, and food. 

White culture was often practiced to maintain the idea(l) of 

European supremacy, for example by upholding white din-

ing cultures. The welcoming notion of “breaking bread” 

was replaced by a dining culture that reinforced white iden-

tity and segregated white from non-white people. 

By combining colonial history with whiteness studies 

in an African setting the author provides a different under-

standing of imperial realities as they were experienced by 

colonizers in situ. 

 

 

Hagberg, Sten, et al.: “Nothing Will Be as Before”. An-

thropological Perspectives on Political Practice and Demo-

cratic Culture in “A New Burkina Faso”. Uppsala: Uppsala 

Universitet, 2018. 97 pp. ISBN 978-91-506-2678-0. (pbk)  

 

This study is the result of ethnographic research on socio-

political transformations in Burkina Faso. With the popular 

insurrection in October 2014 that ousted President Blaise 

Compaoré from power, this country marks a break with its 

authoritarian past. Burkina Faso is engaged in democratic 

renewal, at the same time, as political continuity is evident. 

President Roch Marc Christian Kaboré, elected in Novem-

ber 2015, was one of the architects of the regime of ex-

President Compaoré. Similarly, the current ruling party, 

the MPP, is allegedly the carbon copy of the former ruling 

party, the CDP. Rupture seems to be operating with a cer-

tain continuity! 

The research presents the perceptions and perspectives 

of “ordinary citizens.” It also engages a diachronic analysis 

of the ways of doing politics and the meanings that actors 

give to political practice. The collective fervor following 

the 2014 October revolutions à la sauce burkinabé indi-

cates that popular expectations are immense in “a new 

Burkina Faso” where nothing will be as before.   

 

 

Nganga, Simon: The Funeral Performances among the 

Bukusu of Kenya. A Contribution to Communicative 

Genre Analysis. Berlin: Lit Verlag, 2018. 328 pp. ISBN 

978-3-643-90971-8. (pbk)  
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This book is about interactions in the funeral context 

among the Bukusu people of Kenya that brings together 

many religions. The author describes and accounts for hy-

bridity as it is revealed by communicative techniques used 

by the priest and the comforter in the two communicative 

genres – the sermon and the traditional public comforting 

– that belong to the Christian and the traditional Bukusu 

religions respectively. By approaching the over-a-century-

co-existence of the two religions from a linguistic perspec-

tive, the study aims at ascertaining the relationship between 

the two religions. 

 

 

Naumann, Christiane: “Where We Used to Plough.” En-

vironmental Governance, Rural Livelihoods, and Social-

Ecological Change in South Africa. Wien: Lit Verlag, 

2017. 372 pp. ISBN 978-3-643-90844-5. (pbk)  

 

This book offers a historically and ethnographically in-

formed case study of environmental governance, institutio-

nal and land-use change, and livelihood strategies in South 

Africa. Based on rich archival material, the author recon-

structs how the state invented a degradation narrative and 

used it as legitimation for the regulation of human-environ-

ment relations during the 20th century. In addition, the stu-

dy investigates how people today make a living in a post-

agrarian society characterized by low agricultural produc-

tion, diversification of non-farm incomes, and declining 

population numbers. 

 

 

Epple, Susanne (ed.): The State of Status Groups in Ethi-

opia. Minorities between Marginalization and Integration. 

Berlin: Reimer, 2018. 288 pp. ISBN 978-3-496-01587-1. 

(pbk)  

 

In many Ethiopian societies, occupational groups, descen-

dants of hunters, or slaves are differentiated from the so-

cieties they are part of or live next to. Until today, their 

ambiguous and often marginalized position is culturally 

justified and deeply entrenched in local belief or value sys-

tems. Recent research has shown how these social catego-

ries have been reshaped and renegotiated under the influ-

ence of various factors. In which contexts and to what 

extent integration has taken place, whether it is sustainable 

or whether social differentiation has persisted or even in-

creased is the focus of the nine case studies in this book all 

of which emphasize the perspective of the status groups 

themselves. 

 

 

Myhre, Knut Christian: Returning Life. Language, Life 

Force, and History in Kilimanjaro. New York: Berghahn, 

2018. 336 pp. ISBN 978-1-78533-665-2. (hbk)  

 

A group of Chagga-speaking men descends the slopes of 

Mount Kilimanjaro to butcher animals and pour milk, beer, 

and blood on the ground, requesting rain for their continued 

existence. “Returning Life” explores how this event enga-

ges activities where life force is transferred and trans- 

formed to afford and affect beings of different kinds. 

Historical sources demonstrate how the phenomenon of 

life force encompasses coffee cash cropping, Catholic 

Christianity, and colonial and post-colonial rule, and fea-

tures in cognate languages from throughout the area. As 

this vivid ethnography explores how life projects through 

beings of different kinds, it brings to life concepts and 

practices that extend through time and space, transcending 

established analytics. 

Michael Lambek: Bringing together in perspicuous re-

lation Wittgensteinian and Chagga forms of life, this meti-

culous work itself reopens and revivifies African ethnogra-

phy more broadly. A major achievement.   

 

 

Youkhana, Eva (ed.): Border Transgression. Mobility and 

Mobilization in Crisis. Göttingen: V&R unipress, 2017. 

197 pp. ISBN 978-3-8471-0723-1. (hbk)  

 

This volume addresses processes of human mobility in 

times of crisis from different scientific perspectives and at 

a global and trans-regional level. The first part sets out to 

discuss established paradigms in migration studies and pol-

itics in order to suggest new approaches to analyze mobil-

ity, migration, and to challenge boundary-making ap-

proaches. The second part presents empirical cases from 

Latin America and Spain to demonstrate how migrants 

challenge, negotiate, and mobilize citizenship and belong-

ing. The third part deals with the question how belonging 

is produced and identity is constructed at a transnational 

level. New information and communication technologies, 

human mobility but also the mobility of concepts, ideas, 

and values foster these collectivization processes across 

and within physical and symbolic borders.  

 

 

Ingold, Tim: Anthropology. Why it Matters. Cambridge: 

Polity Press, 2018. 145 pp. ISBN 978-1-5095-1980-4. 

(pbk)  

 

Humanity is at a crossroads. We face mounting inequality, 

escalating political violence, warring fundamentalisms, 

and an environmental crisis of planetary proportions. How 

can we fashion a world that has room for everyone, for 

generations to come? What are the possibilities, in such a 

world, of collective human life? These are urgent ques-

tions, and no discipline is better placed to address them 

than anthropology. It does so by bringing to bear the wis-

dom and experience of people everywhere, whatever their 

backgrounds and ways of life.  

In this passionately argued book, Tim Ingold relates 

how a field of study once committed to ideals of progress 

collapsed amidst the ruins of war and colonialism, only to 

be reborn as a discipline of hope, destined to take center 

stage in debating the most pressing intellectual, ethical, and 

political issues of our time. He shows why anthropology 

matters to us all.  

Thomas Hylland Eriksen: Ingold, one of the most ori-

ginal and radical thinkers alive, presents his unique vision 

in crystal-clear and passionate way. The book deserves a 

wide readership inside and outside the discipline. 
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Goodale, Mark: Anthropology and Law. A Critical Intro-

duction. New York: New York University Press, 2017. 290 

pp. ISBN 978-1-4798-9551-9. (pbk) 

  

“Anthropology of Law” addresses some of the most crucial 

ethical issues of our day, from legal responsibility for geno-

cide to rectifying past injuries to indigenous people. Over 

the past twenty-five years, anthropologists have studied 

how new forms of law have reshaped important questions 

of citizenship, biotechnology, and rights movements, 

among many others. Meanwhile, the rise of international 

law and transitional justice has posed new ethical and intel-

lectual challenges to anthropologists. Mark Goodale pro-

vides a comprehensive overview of the anthropology of 

law in the post-Cold War era. He introduces the central 

problems of the field and builds on the legacy of its intel-

lectual history. The book covers a range of intersecting 

areas including language and law, history, regulation, indi-

genous rights, and gender. 

 

 

Shaw, R. Daniel, and William R. Burrows (eds.): Tradi-

tional Ritual as Christian Worship. Dangerous Syncretism 

or Necessary Hybridity? Maryknoll: Orbis Books, 2018. 

276 pp. ISBN 978-1-62698-262-8. (pbk) 

 

The authors of the book emphasize the nature of Christian 

ritual and worship or focus more on the context in which 

those rites make sense. They present traditional rituals and 

Christian worship with twelve case studies full of rich 

ethnographic detail from around the world.  

The subtitle of the book points at theological and so-

ciological problems of missionary encounters with non-

Christians. The authors “desire to make the biblical and 

cultural interconnection positive rather than the negativity 

implied by using the term ‘syncretism’”. They are using 

“hybridity” in order to “understand the dynamics as syn-

thesis that create the new experience, thereby giving syn-

cretism a positive focus rather than the typical negativity 

so often associated with native or Indigenous expressions 

of spirituality” (xx). Hybridity is really just a new name for 

what always occurs when faith crosses cultural boundaries. 

Thus, the authors discuss the important task and challenge 

of transforming traditional rites to their intended purpose, 

as no culture is static.  

Darell Whiteman: Followers of Jesus believe that God 

has left a witness of God’s self in every culture, among 

every people, at every period of human history. However, 

the way human beings appraise the evidence of God’s pre-

sence and connect to the supernatural through rituals and 

ceremonies has varied broadly throughout generations and 

across the planet. How can these traditional and pre-Chris-

tian rituals be used to promote deep and compelling rele-

vant Christian forms of worship? Anthropologist Dan 

Shaw and theologian Bill Burrows provide a path forward 

with an understanding and model of hybridity that moves 

the discussion of contextualization well beyond simply a 

way to avoid syncretism. 

Roger Schroeder: “Traditional Ritual as Christian Wor-

ship” points to a way beyond the impasse of common un- 

derstanding of syncretism by introducing a fresh approach 

through the concept of hybridity. This edited volume re-

presents an engaging interplay between solid cultural, his-

torical, theological, and biblical principles, and a rich set of 

concrete practices from people and communities of diverse 

contexts to use traditional rituals as a means for Christian 

worship. This break-through approach provides a means 

for honoring both traditional indigenous spirituality and 

traditional Christian beliefs. 

 

 

Jenkins, Willis, Mary Evelyn Tucker, and John Grim 

(eds.): Routledge Handbook of Religion and Ecology. 

London: Routledge, 2017. 439 pp. ISBN 978-1-138-

78957-9. (hbk) 

 

The “Routledge Handbook of Religion and Ecology” pro-

vides a comprehensive and authoritative overview of the 

field. It encourages both appreciative and critical angles re-

garding religious traditions, communities, attitudes, and 

practices. It presents contrasting ways of thinking about 

“religion”, “ecology”, and how to connect the two terms.   

Written by a team of leading international experts, the 

handbook discusses dynamics of change within religious 

traditions as well as their roles in responding to global chal-

lenges such as climate change, water, conservation, food 

and population. It explores interpretations of indigenous 

traditions regarding modern environmental problems 

drawing on such concepts as lifeway and indigenous eco-

logical knowledge. This volume connects the field of reli-

gion and ecology with new directions in the environmental 

humanities and the environmental sciences. 

 

 

Moreman, Christopher M. (ed.): The Routledge Com-

panion to Death and Dying. London: Routledge, 2018. 594 

pp. ISBN 978-1-138-85207-5. (hbk)  

  

“The Routledge Companion to Death and Dying” provides 

readers with an overview of the study of death and dying. 

Questions of death, mortality, and more recently of end-of-

life care, have long been important ones and scholars from 

a range of fields have approached the topic in a number of 

ways. Comprising over fifty-two chapters from a team of 

international contributors, the companion covers: 

 funerary and mourning practices; 

 concepts of the afterlife; 

 psychical issues associated with death and dying; 

 clinical and ethical issues; 

 philosophical issues; 

 death and dying as represented in popular culture. 

This comprehensive collection of essays will bring togeth-

er perspectives from fields as diverse as history, philoso-

phy, literature, psychology, archaeology, and religious stu-

dies, while including various religious traditions, including 

established religions like Christianity, Judaism, Islam, Hin-

duism, and Buddhism as well as new or less widely known 

traditions such as the Spiritualist Movement, the Church of 

Latter Day Saints, and Raëlianism. The chapters do not 

pretend to be comprehensive, but the collection is relevant 

to both specialists looking for the cutting-edge of scholar- 
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ship and to non-specialists looking for reliable introduc-

tions to religious views of responses to death.  

 

 

Turner, Bertram, and Günther Schlee (eds.): On Retalia-

tion. Towards an Interdisciplinary Understanding of a 

Basic Human Condition. New York: Berghahn Books, 

2017. 312 pp. ISBN 978-178533-418-4. (hbk)  

 

Retaliation is associated with all forms of social and poli-

tical organization, and retaliatory logics inform many dif-

ferent conflict resolution procedures from consensual set-

tlement to compensation to violent escalations. This book 

derives a concept of retaliation from the overall notion of 

reciprocity, defining retaliation as the human disposition to 

strive for a reactive balancing of conflicts and injustices. 

“On Retaliation” presents a synthesized approach to both 

the violence-generating and violence-avoiding potentials 

of retaliation.  

Contributors to this volume touch upon the interaction 

between retaliation and violence, the state’s monopoly on 

legitimate punishment and the factors of socio-political 

frameworks, religious interpretations and economic pro-

cesses. 

 

 

Kreager, Philip, and Astrid Bochow (eds.): Fertility, 

Conjecture, Difference. Anthropological Approaches to 

the Heterogeneity of Modern Fertility Declines. New 

York: Berghahn Books, 2017. 345 pp. ISBN 978-1-78533-

604-1. (hbk)  

 

In the last forty years, anthropologists have made major 

contributions to understanding the heterogeneity of repro-

ductive trends and processes underlying them. Fertility 

transition, rather than the story of the triumphant spread of 

Western birth control rationality, reveals a diversity of re-

productive means and ends continuing before, during, and 

after transition. This collection brings together anthropo-

logical case studies, placing them in a comparative frame-

work of compositional demography and conjunctural ac-

tion.   

The volume addresses major issues of inequality and 

distribution which shape population and social structures, 

and in which fertility trends and the formation and size of 

families are not decided solely or primarily by reproduc-

tion.  

 

 

Chrzan, Janet, and John Brett (eds.): Food Health. 

Nutrition, Technology, and Public Health. New York: 

Berghahn Books, 2017. 237 pp. ISBN 978-1-78533-291-3. 

(hbk) 

  

J. Chrzan and J. Brett present with “Food Health, Nutrition, 

Technology, and Public Health” the final book in the three-

book series “Research Methods for Anthropological 

Studies of Food and Nutrition”. Nutritional Anthropology 

and public health research and programming have 

employed similar methodologies for decades; many 

anthropologists are public health practitioners while many 

public health practitioners have been trained as medical or 

biological anthropologists. Recognizing such professional 

connections, this volume provides in-depth analysis and 

comprehensive review of methods necessary to design, 

plan, implement, and analyze public health programming 

using anthropological best practices. To illustrate the ratio-

nale for use of particular methods, each chapter elaborates 

a case study from the author’s own work, showing why 

particular methods were adopted in each case. 

 

 

LVR-Fachbereich Regionale Kulturarbeit / Museums-

beratung, Köln und LWL-Museumsamt für Westfalen, 

Münster (Hrsg.): Missionsgeschichtliche Sammlungen 

heute. Beiträge einer Tagung. Siegburg: Franz Schmitt 

Verlag, 2017. 154 pp. ISBN 978-3-87710-584-1. (pbk)   

 

Der Band gibt Auskunft über eine Tagung im März 2007 

im Steyler Museum Haus Völker und Kulturen in Sankt 

Augustin bei Bonn. 10 Autorinnen und Autoren diskutier-

ten differenziert über die Tradition und den heutigen Zu-

stand katholischer und protestantischer missionsgeschicht-

licher und damit verbundener ethnologischer Sammlun-

gen. Geschichte, Auftrag und Arbeitsweise der Missions-

tätigkeit und missionsgeschichtlicher Sammlungen werden 

zuerst behandelt. Danach werden Fragen nach Zustand, 

ungelösten Problemen und wissenschaftlichen Auseinan-

dersetzungen mit Sammlungen besprochen. Abschließend 

werden Zukunftsperspektiven missionsgeschichtlicher 

Museen und die Kooperation mit ethnologischen Instituten 

und Lehrstühlen an Universitäten betont. 

 

 

Bunten, Alexis C., and Nelson H. H. Graburn (eds.): 

Indigenous Tourism Movements. Toronto: University 

Press of Toronto, 2018. 268 pp. ISBN 979-1-4426-2829-8. 

(pbk)  

 

Cultural tourism is frequently marketed as an economic 

panacea for communities whose traditional ways of life 

have been compromised by the dominant societies with 

whom they are associated. Indigenous communities in par-

ticular are responding to these opportunities – or threats, 

depending on perspective – in innovative ways that set 

them apart from their non-Indigenous predecessors and 

competitors. Using “movement” as a metaphor, this col-

lection of essays uses tourism as a critical lens to explore 

the shifting identity politics of indigeneity in relation to 

heritage, global policy, and development. Through an ex-

amination of a range of contemporary case studies based in 

North America, South America, Asia, Africa, and Austra-

lia, the volume offers critical insights into the rapidly grow-

ing Indigenous tourism phenomenon. 

 

 

 

Contact: administration@anthropos.eu 
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Review of Articles 
(by Joachim G. Piepke, Darius J. Piwowarczyk, Vinsensius Adi Gunawan, and Stanisław Grodź) 

 

 

Riese, Berthold, und Xiaobing Wang: Ethnografische 

Forschung von SVD-Missionaren in Qīnghăi und Gānsù 

(China) [Ethnographic Research of SVD-Missionaries in 

Qīnghăi und Gānsù (China)]. Anthropos 113.2018/1: 51–

64. 

 

Among Christian missionary orders to enter China fairly 

late, the SVD started its work in Shandong province around 

the turn of the 19th to the 20th centuries and extended it to 

the north-westerly provinces of Gansu and Qinghai shortly 

after 1920. These activities, which lasted until 1950, were 

accompanied by extensive ethnographic work, contribut-

ing to the knowledge of ethnic minorities and immigrant 

Han-Chinese in those remote provinces on a high level of 

competence thanks to excellent previous education and 

language skills acquired by the missionaries. Most pro-

ductive and prominent ethnographers were Matthias Her-

manns, Dominik Schröder and Johannes Frick. Their major 

contributions are summarized here. A collection of ethno-

graphic studies in 1952 by these and other SVD-mission-

aries was published in 1952. However, neither these nor the 

later published monographs, most of them edited under the 

auspices of Anthropos Institute, received adequate recogni-

tion in China. This deficit was a reason for the authors to 

evaluate the work of these ethnographers in the places of 

their field activities, evaluating their work on the back-

ground of local conditions and developments. 

 

 

Morando, María Agustina: Producción misionera sobre 

la lingüística chiriguana. Una mirada diacrónica. Anthro-

pos 113.2018/1: 151–167. 

 

With the arrival of the European explorers to America, a 

long tradition of missionary linguistic tools recorded the 

diverse particularities of indigenous languages. This result-

ed in the preparation of dictionaries, grammars, lexicons, 

and phrases compendia collecting various types of linguis-

tic data of non-literate societies. Like many other Amerin-

dian languages, the documentation of the Tupi-Guarani 

languages started with the works of Jesuit and Franciscan 

missionaries as early as the beginning of the 16th century. 

Therefore, the aim of this article is to approach missionary 

linguistic works concerning the Guarani linguistic variety 

spoken in the Western Chaco from the 17th century to the 

present. The historiographical description and analysis are 

based on a textual corpus consisting of works by various 

authors who address the same linguistic variety in different 

historical periods. The geographical and temporal range of 

each text, the thematic and historiographical treatment and 

the production context are taken into account in order to 

analyze these linguistic documents. The analyses of this 

linguistic corpus will allow us to account for the diachronic 

development of this Guarani variety that underwent a spe-

cific process of grammatization and dictionarization. This 

shed light on the activities of linguistic description as a 

construction process that adopts multiple modalities and 

helps us to understand the standardization process of indi-

genous language systems. 

 

 

Palma Behnke, Marisol: Diario del primer viaje de 

Martín Gusinde a Tierra del Fuego (1918–1919). Intro-

ducción y comentario a la publicación del documento in-

édito. Anthropos 113.2108/1: 169–193.  

 

El legado material del trabajo de investigación de Martín 

Gusinde (1886–1969) se conserva hoy en el Instituto An-

thropos, ubicado en la localidad de Sankt Augustin, cerca-

na a la ciudad de Bonn en Alemania. Gusinde donó a este 

instituto parte de su biblioteca personal, que se compone 

de una colección que bordea las seis mil fotografías y va-

rias decenas de cajas, que incluyen documentos miscelá-

neos referidos a su vida académica y su quehacer como 

docente e investigador. 

Se trata de los registros diarios correspondientes a los 

tres primeros viajes de investigación de Martín Gusinde a 

la Región de Magallanes y Tierra del Fuego, región insular 

transnacional que incluye a las naciones de Chile y Argen-

tina, realizados intermitentemente entre 1918 y 1922. Los 

diarios fueron localizados por la autora aquí, en el archivo 

del Instituto Anthropos en el 2001 durante la investigación 

de su tesis doctoral centrada en las fotografías de Martín 

Gusinde en Tierra del Fuego. Gracias al apoyo del Instituto 

Anthropos y las gestiones de su director Prof. Dr. Joachim 

Piepke, el proyecto de transcripción se llevó a cabo en los 

siguientes años por el filólogo alemán Prof. Rudolf Kalesse 

(Sociedad del Verbo Divino, Alemania) y Eva Vonarburg 

(Luzern, Suiza) para la transcipción de la escritura taqui-

gráfica (Stolze Schrey Stenographie) en la segunda parte 

del tercer diario de viaje. La traducción y edición de los 

documentos ha sido realizada por la autora y su lectura 

crítica en alemán y castellano por el académico Stefan 

Rinke (Universidad Libre de Berlín, Alemania). 

Gusinde llevó consigo los diarios de viaje cuando partió 

de regreso a Europa desde Chile en 1924. En tanto objetos 

sobrevivieron a sus diversos cambios de residencia y movi-

mientos. A su vez, se salvaron del incendio de su bibliote-

ca, ocurrido en 1945 en Austria.  

La publicación del diario del primer viaje de Gusinde 

aporta, en este sentido, un nuevo insumo de carácter docu-

mental en el panorama histórico y etnográfico de la región 

patagónica. En relación a las investigaciones referidas a los 

viajes y trabajo de campo de Martín Gusinde, han servido 

de referencia los informes de viaje publicados en las Pub-

licaciones de Etnología y Antropología de Santiago. En el 

ejercicio de cotejo general de información entre uno y otro 

texto,  se verificó  gran  parte de la información  publicada 
por Gusinde. Pero si bien el informe se explaya en detalles 

y contextualizaciones históricas que no aparecen en el 

diario, a su vez este último registra muchos detalles del 

viaje que no fueron publicados por Gusinde. 



10 

 

 

 

 

 

La lectura del diario de viaje nos abre, en definitiva, una 

perspectiva subjetiva y cotidiana de su travesía, bajo una 

forma cualitativamente diferente al informe sobre todo en 

lo que atañe a las dimensiones temporales – subjetivas y 

objetivas – del viaje, pues introduce el ritmo cotidiano co-

mo pulso y eje del texto. Los estados de ánimo – aburri-

miento, impotencia, alegría – en relación a las vicisitudes 

del viaje y las condiciones externas que va encontrando a 

su paso dan cuenta de la colisión de los tiempos subjetivos 

de Gusinde así como de los tiempos objetivos que estaban 

supeditados a la realidad efectiva, como lo revelan las con-

diciones de movilidad en el recorrido que realizó, depen-

dientes de cuestiones externas tales como: distancias, con-

diciones climáticas, medios de transporte, condiciones sa-

ludables, recursos humanos y materiales, entre otros.  

A su vez, resulta especialmente reveladoras sus des-

cripciones etnográficas referidas a sus primeros encuentros 

con mujeres selk’nam y haus en la misión de Río Grande. 

El lenguaje que emplea para referirse a las mujeres indias, 

como a hembras – traducido del alemán “Weiber” – a quie-

nes describe muchas veces con atributos negativos, referi-

dos a su fealdad y vejez, lo cual da cuenta de un innegable 

tono despectivo tanto racial y social, que aparece normali-

zado en el lenguaje que utiliza. En tal sentido, el diario es 

un contrapunto interesante en relación a los discursos racia-

les y sociales públicos del investigador, lo cual permite 

reactivar el debate en relación a los contenidos de su etno-

grafía. 

 

 

 

Oesterdiekhoff, Georg W.: Evolution of Mind and Lan-

guage. Learning from the Pirahã Case. Anthropos 

113.2018/1: 195–216. 

 

Daniel L. Everett’s books “Don’t Sleep, There Are Snakes” 

(2008) and “Language. The Cultural Tool” (2012) received 

great attentiveness among those interested in language de-

velopment and indigenous peoples. The data Everett pre-

sents seem to contradict to Noam Chomsky’s theory of the 

universal grammar that explains recursion as a universal 

feature to all languages. 

Everett found some striking phenomena in the Pirahã 

culture. For example, the Pirahã cannot count and calcu-

late. They have neither numerals nor number substitutes. 

Moreover, adult Pirahã are not able to learn to count 1 to 

10, or to add 1 + 1 = 2, not even after eight months of daily 

schooling. Their children can learn it but the adults are not 

able to learn this anymore. This phenomenon is very 

strange and hardly believable but nonetheless undeniable. 

Further, the Pirahã do not know the categorical color names 

and any quantifiers such as “all” or “some.” More, they 

take their dreams as true experiences and not as subjective 

fantasies. They discriminate dreams from perceptions but 

do not assign to dreams the status of being imaginary phe-

nomena only. They really believe that they personally visit 

the places and physically experience the incidents their 

dreams present. Thus, dreams represent the same kinds of 

real experiences as perceptions and actions in real life do. 
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 Further, Everett asserts that the Pirahã do not have any 

religion and myths but only the experience of ghosts. This 

latter assertion is exaggerated. However, their mythologi-

cal culture seems to be very limited in comparison. They 

have in any case no tradition of myth telling, a cultural trait 

usually universal in indigenous cultures over the world. 

Everett tries to explain these different patterns mention-

ed with reference to the principle of immediate experience 

(IEP). He maintains that the Pirahã’s mind is ruled by this 

main feature. Their mind accepts only the reference to per-

sonal experiences won by the individual, or reported by 

persons he knows. They do not develop or exhibit ideas 

disrupted from perceptions or personal experiences. Ac-

cordingly, Everett believes that categorical color names, 

quantifiers, numbers, discriminations between dreams and 

perceptions, and complex grammars contradict to the IEP. 
Certain values and the intimate social relations, that is the 

small group structure of Pirahã society, cause the IEP. 

Overall, Everett’s theory cannot explain the data he 

presents. The relationship of values and face-to-face com-

munication as causers to the IEP is unexplicated. Why 

should a small group of people favor values constructing 

the IEP? The immediacy of experience is the fundamental 

and organizing principle of mind, culture, and language, 

Everett writes. However, it is by no means described as a 

clear and convincing principle or trait. There is no place to 

find in Everett’s writings, where he defines and outlines it 

in a clear way. At some places, he seems to define IEP as 

a personal experience. 

However, developmental psychology is the research 

industry having evidenced the causes to the origination of 

numbers, categorical color terms, quantifiers, realistic and 

subjective dream concepts, and language acquisition. 

There is no other research branch that explores the devel-

opment of these phenomena. Developmental psychology 

has been finding out and describing the sources to these 

phenomena for over 100 years. Therefore, it is necessary to 

refer to developmental psychology and Piagetian cross-

cultural psychology.  

Everett contends that the Pirahã more live in and men-

tally concentrate on hic et nunc than modern people do. 

They are interested in neither past nor future but only in 

present incidents. Their psyche and mind are almost ab-

sorbed by the respective presence, as Everett additionally 

defines immediacy of experience. When they see a canoe 

bending around a corner and departing they react as if it 

goes into another dimension, Everett exemplifies this kind 

of mental dependency on presence. Their frequently used 

word xibipiio refers to disappearance and arrival of an 

object within the reach of perception. They do not prepare 

their activities for the next day but live from one day to 

another without planning. Thus, their mental concentration 

on hic et nunc prevents them from planning over weeks or 

months. 

All the data Everett presents must be explained in terms 

of psychological stage structures. Moreover, psychological 

stage structures are the only source to the existence/ non-

existence of numbers, categorical color terms, quantifiers, 

realistic dream concepts, etc., in the mind of humans. 

Therefore, developmental psychology is the single scien-

tific branch that has the capacity to describe these pheno-

mena. Neither normative sociology (values) nor social 

structure sociology (group size) are appropriate to explain 

the phenomena, as Everett suggests. 

Jean Piaget, the most influential developmental psy-

chologist so far, described the parallels between children 

and primitives right across the whole psychological life and 

world understanding, including logic, physics, social af-

fairs, morals, worldview, and religion, down to the smallest 

details. He described the human development unfolding in 

four stages, the sensory motor, the preoperational, the con-

crete operational, and the formal operational stage. The 

first stage lasts up to the 18th month, the second stage dom-

inates the psyche up to the sixth year of life, and the third 

stage prevails by the 10th or 12th year of life. The fourth 

stage, the adolescent stage of formal operations, begins 

with 10 or 12 years and develops stepwise during the whole 

second decade. Substage A of this latter stage is replaced 

by substage B, coming into existence with 15 roughly and 

increasing to the 20th or 25th year of life.  

Piaget compared the children of the preoperational 

stage with the so-called primitives, living in tribal or an-

cient societies. This implies that he compared the devel-

opmental age of primitive adults with that of children in 

their years 3–7. Further, Piaget compared the Ionian phi-

losophers with the traits of the concrete operational stage 

and found the breakthrough of the formal operational stage 

in the mind of the scientists of the 17th century. From that 

source, the adolescent stage of formal operations spread 

right across the whole Western culture, growing from gen-

eration to generation, conquering the whole population 

especially during the 20th century. The recent process of 

modernization and globalization right across the southern 

hemisphere likewise implies the psychological advance-

ment of the peoples of the developing nations. 

Piagetian cross-cultural psychology is the name for the 

branch that studied human development right across con-

tinents, cultures, and social milieus. More than 1,000 empi-

rical studies concerning the four stages of human devel-

opment have been conducted during the past 80 years, es-

pecially between 1960 and 1990. It was found that humans 

of all cultures develop the early stages the same way as it 

was described by Piaget. Every human being goes through 

the sensory motor and preoperational stage. However, the 

concrete operational stage has not the universal status as 

the two prior stages. Greater percentages of human beings 

in premodern or folk societies do not develop this stage at 

all, or they develop it only in certain domains but not in 

others. The characteristics of the formal operational stage 

are consequently absent in the minds of adults of pre-

modern societies. These results concern the whole psycho-

logical life and world understanding including logic, phy-

sics, social affairs, politics, religion, law, and morals. 

Nonetheless, primitive adult humans are defined by 

psychological stages of children aged 5, 7, or 10 years, 

respectively, while modern humans manifest developmen-

tal stages of humans aged 10, 15, 20, or 25 years, res-

pectively. Thus, the conclusion is apparent that the whole 

premodern humankind stood on stages of children and that 

the human race stepwise climbed on higher stages over the 
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last millennia, and especially over the last centuries and 

generations.  

The fact that premodern Europeans also stood on lower 

stages, and that different races and nations have advanced 

during the past few generations, convincingly disapproves 

of tries of racial-biological explanations to the phenomena 

mentioned. Therefore, the introduction of the compulsory 

school attendance, job enrichments, etc. have attracted and 

compelled modern humans to raise their stage structures. 

The whole power of modern culture must affect human 

brain and mind from the first year of life onwards in order 

to enable the human being to benefit from the sequential 

developmental windows. 

The structural-genetic theory program has shown that a 

general theory of the human being is only feasible upon the 

foundations of developmental psychology. Without this 

general theory of the human being, any comprehensive the-

ory of history is not possible. Against this background, 

alone it is attainable to reconstruct the history of popula-

tion, economy, society, culture, politics, law, religion, phi-

losophy, sciences, morals, arts, literature, and manners. 

Against this background, only one can explain the long 

duration of the stone ages, the basic patterns of the agrarian 

civilizations, and the emergence of the modern, industrial 

civilization. The emergence of the formal-operational stage 

during the 17th century caused the rise of the sciences in 

stricto sensu, the emergence of the industrial economy, the 

era of Enlightenment, the rise of humanism, and demo-

cracy. These five main patterns of modern, industrial civi-

lization are five main manifestations of the formal opera-

tional stage. 

 

 

Prochwicz-Studnicka, Bożena: The Origins of the Great 

Significance of Writing in the Arab-Muslim Culture. 

Anthropos 113.2018/1: 217–233. 

 

Writing occupies a unique position in the Arab-Muslim 

culture to this day. Academic works on Arabic writing, ir-

respective of the adopted research perspective, consistently 

mention terms such as the “elevated position of the written 

word”, “exalted status of writing”, and “primacy of the 

written word”; the written word has constantly held “an im-

portant place”, enjoyed “incomparable prestige” and play-

ed “a very special role”. Some researchers even speak of 

the sacredness of writing, thereby highlighting the exis-

tence in the world of Islam of the conviction that it is of 

divine provenance or contains an element of divinity: 

“Arabic writing, even more so than the language, became 

a sacred symbol of Islam” or “In Islam, sacredness became 

a characteristic element in writing.” 

In the religious tradition of Islam, the origins and 

functions of writing are all strictly connected with God and 

it is this conviction that had influenced its status. The com-

mon conviction of God as the Creator of writing was main-

ly the consequence of the faith in God as the one, absolute 

Creator of all things. The whole universe, the whole crea-

tion owes its existence to God. The Koran highlights this 

affirmation repeatedly, as, for instance: “God is the Creator 

of all things” (39:62), “It was He who created all that is on 

the earth for you” (2:29), “This is how God creates what 

He will: when He has ordained something, He only says 

‘Be,’ and it is” (3:47). 

The cosmogonic contents contained in the Koran and 

Sunna of the Prophet Muhammad link writing with the 

creation, which is close to the idea of destiny – deciding on 

the course of the people’s life and the world’s history. The 

majority of the exegetes agree that the first thing that was 

created by God was the pen (qalam). In the Prophet’s tra-

dition there exist many variants of the account in which 

God orders the created pen to “Write!” (uktub). In response 

to the question of the pen and the content of the writing, 

God answers that it writes what was and that what will be 

until the Day of Judgement. Writing had been linked to the 

preserved tablet (lawḥ maḥfūẓ). The whole reality was 

written on it. 

The preserved tablet was mentioned in the Koran only 

once, in 85:21–22: “His is truly a glorious Qur’an [written] 

on a preserved Tablet.” On the basis of this verse, two 

interpenetrating and complementing concepts emerged, 

from which the one sees the tablet as a means through 

which God’s will executes itself in the creation. The exe-

getes also define a tablet understood in this way by the 

Koranic term umm al-kitāb, literally “mother of the book.” 

According to the second concept, there is the heavenly 

archetype of the Koran on the tablet; moreover, it is the 

archetype of all revelations, which God had directed to 

humans. In this context, the Koranic terms are used syno-

nymously: umm al-kitāb or kitāb maknūn, literally “a 

hidden book.” 

There exists a book/record, similar to the tablet/book, 

in which God writes down the deeds of man. It seems to be 

one of the aspects of the heavenly book, although it is not 

fully clear whether it can be identified with the preserved 

tablet. In the Koranic comments there frequently appears 

the explanation that it has to do with the book of deeds 

(kitāb ala‘māl), in which all actions are written down, both 

good and bad that are committed by every human during 

his life. 

It is worth mentioning that the concept of the book was 

included in the theological discussion on predestination 

and human free will. On the one hand, the Koran presents 

God as the omniscient and also the almighty Creator and 

the Ruler of all things while, on the other hand, it is man 

who is responsible for his deeds. The Koran does not give 

clear answers; therefore, in the history of the theological 

thought there emerged many concepts of predestination 

and of boundaries of freedom of the human will. 

Writing, preserving the revelation of God, and provid-

ing a foundation for the Muslim umma (community) began 

to be perceived not only as a tool for the transmission of 

the Word of God but also for its materialization. The 

sacredness of the Word of God had been, in a way, trans-

ferred to writing and combined with it. The theological dis-

cussion on the ontic status of the Koran refers to such con-

clusions. The Koran – according to the content that it con-

veys – existed prior to the revelation in the form of the 

heavenly archetype described as lawḥ maḥfūẓ (85:22), 

kitāb maknūn (56:77, 78), umm al-kitāb (43:4, 13:39). 

Based on this Koranic message, in early Islam the con-

viction was held that the Koran had been created by God 

prior to the creation of the world. With time (although it is 



13 

 

 

 

 

difficult to determine exactly when) the idea arose that this 

pre-existent Koran is uncreated. In turn, this idea was re-

lated to the discourse derived from the Christian influence 

concerning the doctrine of the Trinity involving the divine, 

eternal attributes co-existing with God. The Word of God, 

which means the pre-existent heavenly archetype of the 

Koran, was acknowledged as exactly such an attribute. 

During those discussions, the problem regarding the rela-

tion of the Word of God (in the meaning of the pre-existent 

Koran) to the revealed Koran was also addressed. From the 

point of view of these considerations, the stance is impor-

tant which portrays the conviction that there was an “inli-

bration” of the Word of God (compare the incarnation of 

Christ as the pre-existent Word of God). 

It is clear from the above passage that in every text of 

the Koran (whether recited, remembered, or written down) 

the Word of God is “embooked” – in other words, what is 

written and recited by the believers is identical with the 

absolute attribute of God. Thus, every Koran on earth has 

two natures – a created and an uncreated one. 

Awareness of writing and its knowledge, although very 

limited, arose mainly from cultural influences, which the 

Arabs were surrounded by in the sense of both external and 

internal influences. Through the presence of Jewish com-

munities (with an intellectual base) in the central part of the 

Arabian Peninsula (and in southern Yemen) and Christian 

communities (not only on the fringes of the Peninsula but 

also most probably in the central regions) the Arabs rea-

lized that both of these religious groups had their own 

scriptures. Moreover, in connection with the trading route 

running across the west coast of the Arabian Peninsula 

from the south of Arabia to the Mediterranean world, 

which also crossed Mecca, and the commerce lasting until 

at least the 1st century A.D., a cultural exchange definitely 

had taken place. 

The motif of divine writing also is known in the Judaic 

tradition, where the Hebrew script, similarly to the Arabic, 

has divine roots. The paradigmatic example of divine writ-

ing in the Hebrew Bible is the tablets of the law or testimo-

ny. The narratives that relate the creation of these tablets 

vary, and one of the most important variations is the iden-

tity of their writer. Ex 34:27–28 claims that Moses wrote 

them, while Ex 24:12, 31:18, 32:15–16, and 34:1 identify 

their writer as God. In making the claim that God wrote the 

tablets, which are the source of authoritative law for the 

ancient Israelites, Exodus asserts the absolutely unim-

peachable authority of their torah. The fact that the tablets 

come from God and form the basis for Israel’s covenant 

with him makes them natural models for later heavenly 

books. 

The book of deeds is linked invariably with the idea of 

God’s Judgement in the Jewish tradition and rarely appears 

on the sheets of the Hebrew Bible. In the book of Isaiah, 

JHWH announces that He has all the guilts written before 

him (Is 65:6), while in the vision of Daniel appears the 

image of the Judgement, on which “the books were open-

ed” (Dan 7:10). In the apocrypha and pseudepigrapha of 

the Old Testament, the motif of the heavenly book of hu-

man deeds is more frequent. One can find it in 1 Enoch and 

in the Book of Jubilees and in 2 Enoch, the Testament of 

Abraham, and the Apocalypse of Zephaniah. Finally, 

references to the book of deeds can be also found in 4 Ezra 

– 6:20 and 2 Baruch –24:1. 

The idea of the heavenly book of fate has its origin in 

the ancient Mesopotamia, where in the epic “Enuma Elish” 

– the story of creation – appears a tablet of destinies as the 

attribute of the supreme God’s authority. Mother Goddess 

Tiamat had rewarded her consort Qingu with it: She gave 

him the tablet of destinies, had him hold it to his chest, 

(saying) “As for you, your command will not be changed, 

your utterance will endure.” The one in possession of the 

tablet of destinies had the power to determine the destiny 

of the world and wielded control over it. The god who 

defeated Tiamat and Qingu and appropriated the tablet, 

was Marduk (from the 2nd century B.C., the supreme god 

of the Babylonians and the patron of Babylon). 

Theological and philosophical Christian thought had an 

unquestionable influence on the reflections of Muslim 

thinkers, although it is worth remembering that this is not 

about the Christian roots of Muslim theology but more 

about the influence on the formation of some concepts or 

convictions that afterwards would become the object of 

polemics within the mutakallimūn (community of theolo-

gians) themselves. At the beginning of the 20th century, de 

Boer (1903) wrote: “[T]he doctrinal system has certainly 

been determined the most by Christian influences. In Da-

mascus, the formation of Muslim Dogmas was affected by 

Orthodox and Monophysite teaching and in Basra and Bag-

dad rather perhaps by Nestorian and Gnostic theories. 

Little of the literature belonging to the earliest period of 

this movement has come down to us, but we cannot be 

wrong in assigning a considerable influence to personal 

intercourse and regular school-instruction. … The simila-

rity between the oldest doctrinal teachings in Islam and the 

dogmas of Christianity is too great to permit any one to 

deny that they are directly connected.” 

The conviction of some Muslim theologians about the 

eternity of the Koran is similar to the Christian one refer-

ring to the eternity of the Logos. The controversy as to 

whether the pre-existent Koran is created or uncreated is 

analogical to the dispute revolving around the essence of 

Christ. It can be presumed that likewise in the discussion 

on the nature of the Koran, the Christian truth about the 

incarnation had its influence: the problem concerned 

whether the revealed Koran has one or two natures; wheth-

er it was only man-made or also divine – in other words 

whether the pre-existent Koran was embooked into the re-

vealed Koran. 

The cultural consequence of the Koranic relationship 

between God and man, among others, had been deprived 

of originality and ingenuity, formalizing all human activity 

and subjecting it to the purposes precisely defined by God. 

In the context of writing, discussed here, this does not mean 

that man could not be its creator or active user but that the 

Koranic vision of the relation of God and man had limited 

the field of human activity and did not perceive the mani-

festations of culture (including writing) as the result of the 

creative possibilities of man and the tool of his action. 

 

Janson, Marloes, and Birgit Meyer (eds.): Studying 

Islam and Christianity in Africa: Moving beyond a Bifur-

cated Field. Africa 86.2016/4: 615–697. 
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This short report deals with the main theme of the issue – 

“Studying Islam and Christianity in Africa: moving beyond 

a bifurcated field.” The theme is as important as it is chal-

lenging. The issue editors, Marloes Janson, a reader in 

West African Anthropology at SOAS, London, and Birgit 

Meyer, professor of Religious Studies at Utrecht Univer-

sity, focus especially on the areas where the adherents of 

Islam and Christianity are deeply immersed in the local 

cultural context and interact with their family members and 

neighbours who are only slightly acquainted with both re-

ligions. Six articles were contributed to the issue: J.D.Y. 

Peel, “Similarity and difference, context and tradition in 

contemporary religious movements in West Africa” (620–

627); B. Meyer, “Towards a joint framework for the study 

of Christians and Muslims in Africa: Response to J.D.Y. 

Peel” (628–632); B. Larkin, “Entangled religions: response 

to J.D.Y. Peel” (633–639); E. Obadare, “Response to ‘Sim-

ilarity and difference, context and tradition, in contem-

porary religious movements in West Africa’ by J.D.Y. 

Peel” (640–645); M. Janson, “Unity through diversity: a 

case study of Chrislam in Lagos” (646–672); B. Soares, 

“Reflections on Muslim-Christian encounters in West 

Africa” (673–697). 

The editors introduce the theme stating: “In research on 

religion in Africa, the study of both Christianity and Islam 

is thriving. Alas, these fields exist more or less indepen-

dently from each other. Scholars with expertise regarding 

either Christianity or Islam barely engage in conversation 

with each other” (615). They explain further that proposals 

to develop new approaches in studying religion in Africa, 

which take into account interactions between Christianity 

and Islam, date back at least ten years. Benjamin Soares 

underlined the lack of proper understanding of Christian-

Muslim interactions in West Africa (“Introduction” to his 

edited volume Christian-Muslim relations in Africa, 2006), 

while in their article published in 2006 Birgit Meyer and 

Brian Larkin “proposed to look at evangelical Pentecos-

talism and reformist Islam in West Africa as doppel-

gängers – “enemies whose actions mirror each other and 

whose fates are largely intertwined” [Pentecostalism, Islam 

and culture: new religious movements in West Africa, in: 

E. K. Akyeampong (ed.), Themes in West Africa’s History, 

Oxford], 2006: 287) (615). 

Reacting to the latter proposal John D.Y. Peel express-

ed his concern about the dangers arising from too explicit 

focusing on the similarities between the extremist trends 

within Christianity and Islam. In his opinion, that bordered 

on a too simplistic approach and disregarded the deep dif-

ferences and divisions between both major religions. He 

warned against what he saw as “presentism” in the study of 

religion in Africa and underlined the importance of the his-

torical approach that helps to see the long-ingrained dif-

ferences between Christianity and Islam. 

Elaborating on the proposal and the reaction it caused, 

Meyer and Peel convened an International African Insti-

tute-sponsored panel in Lisbon in 2013, entitled “Studying 

Islam and Christianity in Africa: Comparison and Inter-

actions.” The earlier versions of the contributions by Peel, 

Larkin and Janson, that appear in the described issue of 

Africa, were presented during the panel, while the other 

three contributions (by Meyer, Obadare and Soares) were 

written especially for that issue. 

Meyer writes: “Now I see much more clearly that my 

aim is not a comparison of Islam and Christianity per se, 

but their comparison in relation to certain issues faced by 

both Christian and Muslim movements: for instance, the 

use of (mass) media, spatial practices and buildings, stan-

ces to indigenous culture, and so on. In short, the point is 

to identify mediation categories within the contexts – both 

past and present – in which Muslims and Christians co-

exist. Consciously locating a comparison on the level of a 

shared setting is productive because it allows for a situated 

assessment of similarities and differences, and allows at-

tention to be paid to their interrelations. This is what we 

sought to do in our article [with B. Larkin], and I still see 

this as a productive starting point for the study of religious-

ly plural settings as we encounter them – in different shapes 

and with different majority-minority relations – in West 

Africa. Moreover, placing Christian and Islamic traditions 

within one setting and comparing them in relation to spe-

cific third categories brings to the fore actual encounters 

and entanglements” (630). 

Meyer also took into account the importance of “form” 

as significant for finding new ways of not compartmental-

ized study of religion in Africa. “In my view, form shapes 

content, and so they cannot be separated in this manner. In 

his comment in this section, Larkin addresses in some de-

tail the importance of taking form seriously. Therefore, it 

is sufficient here to stress that attention to the ways and 

styles of ‘doing religion’ and ‘being religious’ is central to 

the development of a conceptual framework for the joint 

study of Christianity and Islam. In fact, an overriding con-

cern with content may be one of the factors that hamper 

such a joint study. Taking form seriously does not imply 

missing out on the ‘real thing’; rather it allows convergen-

ces and commonalities to be spotted in the ways in which 

Islamic and Christian traditions take place in the world. In 

this sense, a focus on form is the sine qua non for the 

deployment of a joint framework for the study of Islam and 

Christianity in Africa in the past and present” (632). Larkin 

elaborates on the issue further in his article. 

Obadare, in his response to Peel, refers to his research 

project “New Directions in the Study of Prayer”: “I began 

researching new forms of Islamic prayer whose modalities 

– such as all-night prayer sessions, Sunday services, per-

sonal testimonies and a new emphasis on good and evil – 

bear a striking resemblance to those of Pentecostal Chris-

tians in south-western Nigeria. I have argued (Obadare 

2016) that these new forms of Islamic prayer, especially 

when seen as part of a general acceptance and intensifi-

cation by (Yoruba) Muslims of the kind of ‘all-embracing 

enthusiasm’ (Ojo 2006) normally associated with Pente-

costalism, are indicative of a emergence of a ‘Charismatic 

Islam’” (640). 

Janson presents her findings from research conducted 

on one of the groups within a broader Nigerian phenome-

non called “Chrislam”: “Contrary to conventional under-

standings of Christianity and Islam as mutually exclusive 

entities, Chrislam considers them to be inclusive” (646). 

Concluding her article she writes: “The study of Chrislam 

as a religious assemblage helps us to move away from the 
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conventional understanding of Christian-Muslim relations 

in terms of either religious conflict (a tendency that has 

gained more currency in the media since the upsurge of Bo-

ko Haram) or what scholars attempting to advance ecume-

nical ideas have called ‘interfaith dialogue’. Although 

these two approaches represent opposites – the former 

stressing ‘war’ and the latter ‘peace’ – they suffer from the 

same limitation: they take religious boundaries for granted. 

Challenging the tendency to study Christian-Muslim inter-

actions in terms of either conflict or cooperation, assem-

blage as a conceptual model helps us understand Chrislam 

as a heterogeneous and unstable arrangement of practices 

that are not reducible to a single logic. Taking such a course 

may eventually shift attention from a narrow analysis of 

‘world’ religion as a coherent belief system towards a per-

spective that focuses on how religious practitioners actual-

ly ‘live’ religion in their daily lives, and on ambiguities, 

inconsistences, aspirations and double standards as the 

constitutive moments in their lived religiosity” (667). 

Soares traces the way scholars have arrived at “study-

ing Islam and Christianity in Africa together as lived reli-

gions in dynamic interaction.” He casts a brief look back at 

the recent publications, then takes into account religious 

polemics, considers the implications of the Rushdie and 

Bonnke affairs, glances at the interface of Islam and Pente-

costalism, and argues for the need to include the inter-

actions between Islam, Christianity and ‘traditional’ reli-

gions in all of their variety. 

 

 

Coe, Cati: Negotiating Eldercare in Akuapem, Ghana: 

Care-scripts and the Role of non-Kin. Africa 87.2017/1: 

137–154. 

 

Beginning with a brief description of an educative-mora-

lizing play on the responsibility of the adult children to 

provide care for their aged parents, performed in a southern 

Ghanaian town, the Author argues that the perception “in 

olden days children always cared for their aged parents” is 

only an idealization. Using the Basel Mission archival ma-

terial (from the Ga, Akuapem and Akyem-Abuakwa pres-

byteries) and from the National Archives in Accra from the 

1860s, and comparing their contents with the data she had 

collected during the life-history interviews conducted in 

Akropong-Akuapem in the 1990s and with the material she 

collected in order to understand child fosterage in the same 

town in 2008, the Author shows that the elder-care was al-

ways negotiated within the families. In her analysis she 

pays attention to the distinction between those who manage 

elder-care and those who help with an ageing person’s dai-

ly activities. 

She modifies the terms used by Stack and Burton in 

their work on care in Afro-American families in the US 

(1994) – “kin-script” and “kin-scription” into “care-script” 

and “care-scription” – in order “to include the ways in 

which non-kin or fictive kin become involved in the work 

of sustaining families, including providing elder-care.” 

The Author argues “that non-kin are – and historically have 

been – engaged in providing eldercare. Kin-scripts play a 

role in elder-care, as kin are instrumental in managing non-

kin to provide daily care and they may be recruited to 

provide care work themselves. However, non-kin are also 

involved, usually recruited from a wider circle of socially 

vulnerable people. There has been minor shifts as well as 

constants in care-scripts over time. In care-scripts from the 

1860s, domestic slaves – who might themselves be daugh-

ters or wives – were available to supplement or substitute 

for the care work of wives and daughters. In care-scripts of 

the 1990s, daughters were most likely to be recruited to 

provide the daily labour of helping older adults. By the 

early twenty-first century, migrant daughters were finding 

substitutes among paid female caregivers and fostered ado-

lescents, whether extended kin or non-kin. Such shifts in 

care-script were subtle with the substitution not necessarily 

noted or commented on, given the flexibility of Akan fami-

ly life (Clark 1994). One constant is that care-scriptions 

depend on the commitments highlighted in care-scripts, 

and the reciprocities and obligations that have been in-

curred previously or are expected in the future; Shipton 

(2007) terms these “entrustments.” These entrustments 

shift in relation to larger economic and social changes, 

which create different opportunities for women through ur-

ban and international migration and new obligations to sup-

port children in school. Women – and to a lesser extent 

girls and boys – have tended to provide personal care and 

have lived with the aged. Men, on the other hand, are ex-

pected to support their sisters and parents financially, and 

to help persuade their sisters and daughters to take up their 

obligations. Who is vulnerable to care-scription and how 

they become so have shifted over time” (139–140). 

 

 

Pype, Katrien: Blackberry Girls and Jesus’s Brides. Pen-

tecostal-Charismatic Christianity and the (Im-)Moraliza-

tion of Urban Femininities in Contemporary Kinshasa. 

Journal of Religion in Africa 46.2016: 390–416. 

 

The Author presents some of the results of her research on 

Pentecostal Christians conducted in Kinshasa, D.R.K. over 

the period of more than ten years. She focuses on the role 

of the electronic communication technologies in the urban 

setup in the construction of “Christian femininities.” In this 

article. She draws attention to the fact that the Pentecostal 

Christianity – despite appreciation for ameliorating the si-

tuation of women often expressed by some researchers – in 

fact, sets “new boundaries, promotes new preferences and 

lifestyles, and sanctions those who cannot comply with the 

new directives” (390). “The article highlights the ambigui-

ty of Pentecostal-Charismatic Christianity by comparing 

the discourse about two types of femininity that dominate 

in the churches: ‘bad girls’, of which Blackberry Girls are 

a subtype, and ‘brides of Jesus’” (390). 

Starting with a concrete example (Ani’s dilemma), the 

Author elaborates on the general social conditions of life in 

Kinshasa (the use of electronic communication media in 

creating a new type of social connections/contacts – col-

lecting mobile phone numbers of the persons one meets). 

Then, she indicates that many men and women in Kinshasa 

maintain networks of contacts that also include the sexual 

dimension. The Author points out that while the situation 

when a man maintains several parallel relationships with 

women is socially, at least, tolerated (though not always by 
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man’s wife), there is also a situation which the Author calls 

“hidden polyandry” in which women maintain parallel re-

lationships with several men (who are oblivious of that 

fact). The Pentecostals the Author researched show discre-

pancies between the official teaching which promotes the 

ideal of faithful wife dedicated to her husband and family, 

and the demands to comply with the requirements of the 

current social trends, e.g. staying in touch with a network 

of people despite the jealousy of the husband (when Ani 

sought a solution to her dilemma, the pastor advised her to 

use the second SIM card in her mobile phone). 

“Overall, Pentecostal-Charismatic Christianity dis-

plays an ambiguous position toward women who, as in the 

case of the ‘bad girls’, are at once blamed for social dis-

order and adored for creating society. Much in line with 

more customary approaches toward womanhood, Chris-

tianity enforces the image of woman as the ultimate witch 

who, through her jealousy and greed, attempts to lure men 

and bring their downfall. While rejecting the bad girl type, 

Pentecostals profess a new model of femininity: that of the 

‘bride of Jesus’ […]. The Biblical verses Proverbs 31:11–

31 describe how a ‘good Christian woman’ acts. In more-

colloquial terms, a femme vertueuse does not seduce men, 

remains at home, invests time in prayers, and meets their 

future husband through the church, preferably with the pas-

tor or a church leader as the mediator in the courting prac-

tices. Her social world is limited to the house and the 

church; social contacts should ideally remain within these 

circles. The most successful embodiment of this type of 

femininity is the pastor’s spouse (Pype 2012). Here ‘Chris-

tian women’ are said to be in a privileged position com-

pared to men and women who do not lead a Pentecostal 

life: women who have converted to Christianity are mar-

ried to Jesus in a spiritual life. Although men can only be 

his brother [sic], women can become Jesus’s lovers and 

brides. The idiom of Jesus’s bride signals that a shift has 

occurred from ‘mother’ (maman) to ‘wife’ (mwasi) in the 

Christian imaginary of a good womanhood.” (406–407). 

The Author makes references to comparative material 

from other parts of the world. She also devotes a section of 

the article to discuss the problem of spiritual-mystical dan-

gers linked with new communication technologies (Kin-

doki via the Mobile Phone). 

 

 

Katsakioris, Constantin: Creating a Socialist Intelligent-

sia. Soviet Educational Aid and its Impact on Africa 

(1960–1991). Cahiers d’Études africaines 57.2017/2, N° 

226: 259–287. 

 

The whole issue of the journal is devoted to the theme 

Élites de retour de l’Est with the articles concerning Ethi-

opia, Congo, Mali, Congo-Brazzaville, La Réunion and the 

Tuaregs. 

Katsakioris presents a brief overview of the develop-

ment of the Soviet educational aid to the African countries 

that started in the late 1950s and lasted till the collapse of 

the Soviet Union. “The decision to foster political and cul-

tural ties with Sub-Saharan Africa and to offer Africans 

scholarships for study at Soviet universities were taken by 

the Communist Party of the Soviet Union (CPSU) only 

between 1958 and 1959, and implemented without delay. 

In September 1960, the famous Peoples’ Friendship Uni-

versity (Universitet Druzby Narodov, hereafter UDN), a 

school reserved for students from ‘developing countries’, 

opened its doors in Moscow and welcomed 179 Africans, 

as well as 231 Asians, 182 Latin Americans, and 60 more 

students from the countries of the Middle East. In February 

1961, it was renamed ‘Patrice Lumumba’ after the late 

Congolese leader” (259). 

The educational help formed the major part of the over-

all Soviet development aid to Africa. The UDN was not the 

only school where the African (and other foreign) students 

gained their education, as many studied also at various 

technical institutes and medical schools. The Soviets creat-

ed a number of educational centres with the Soviet teaching 

staff in some African countries but they were less success-

ful. The Soviet engagement in forming the new intelligent-

sia stimulated the Western countries to increase their num-

ber of scholarships granted to African students. 

Though the Soviets intended to build influences in the 

countries they were helping, the Africans did not follow the 

offered opportunities blindly. The Author quotes Franz 

Fanon: “African and Asian officials may in the same month 

follow a course on socialist planning in Moscow and one 

on the advantages of liberal economy in London or at Co-

lumbia University” (260). Katsakioris also devotes some 

space to describe how the new African governments re-

modelled the Soviet plans and attempts in order to suit their 

own and not the Soviet interests (e.g. the issue of choosing 

the candidates for studies). Then, he also draws readers’ 

attention to the facts that not all young Africans, who went 

to study in the Soviet Union, were necessarily pro-Soviet, 

or that they allowed themselves to be indoctrinated by the 

Soviets. The Author points out that in respect to the latter 

case often the grim reality (culture shock and language pro-

blems, additional time needed to learn the studied material, 

etc.) made many students to dump the ideological lectures 

(apparently the Soviets were not always convinced that 

they should have made the lectures on Marxism-Leninism 

obligatory – the Author quotes an angry remark of an Afri-

can official who complained that sometimes the students in 

Western universities devoted more attention to Marxism 

than those studying in the Soviet Union). The Author also 

indicates the relatively high students’ dropout scale and the 

reasons behind it. 

The article “is based mainly on documents from Soviet 

ministries, universities, party and state bodies, which be-

came accessible to researchers after the post-1989 ‘archival 

revolution’, yet whose importance with regards to the his-

tory of postcolonial Africa has not as yet been assessed. 

The paper maintains that the birth, the content, and the life-

cycle of the Soviet-African cooperation, whose core was 

the Soviet aid African countries were receiving almost en-

tirely as a grant, clearly bore the imprint of the Soviet ex-

perience and worldview, of the Cold War rivalry, and of 

the political circumstances sketched above. At the same 

time it insists that it also bore the imprint of Africa. […] 

Thousands of students received scholarships, graduated 

from the first-class universities and embarked on careers 

that changed their lives. African governments, finally, al-

though from the position as beneficiaries, managed to 
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impose restrictions on the donors’ policies, to advance their 

agendas and maximize their benefits. As this paper will 

argue, within a few years of its inception, and despite some 

tensions due to Soviet admission policies or to the teaching 

of Marxism-Leninism, the educational exchange became a 

‘normal’, effective and predominantly state-to-state coope-

ration” (261). 

In contrast to their countrymen who studied in the 

West, most of the graduates from the Eastern universities, 

technical institutes and medical schools returned to live and 

work in their countries of origin. The article contains an 

annex with a few tables indicating the number of students 

from African countries who studied in the Soviet Union. 

 

Ballestrero, Andrea: Promises, Water and a Form of 

Collective Care in Northeast Brazil. The Cambridge Jour-

nal of Anthropology 35.2017/1: 31–48.  

As the twenty-first century gets underway, people have 

been experimenting with many forms of political organi-

zation. In Northeast Brazil, that experimental spirit led to 

the creation of the Water Pact, a process involving more 

than eight thousand participants through a series of public 

promise-making rituals in which they made pledges to 

care for water, attending to the specificities of their own 

context. The Pact gathered those promises into a multi-

scalar formation that, the organizers believed, would yield 

the necessary resources to address the state’s water pro-

blems. The Pact would break with an unsuccessful history 

of infrastructural and legal reforms concerning deep-water 

access in the state of Ceará. This article examines how that 

collective was produced, what its constituent units were 

and how the logic of aggregation guided practices leading 

to its coalescence. The author’s purpose is to re-examine 

the aggregate as a quantitative form of capacity that 

should be qualitatively reconsidered. 

As part of the semi-arid drought triangle of Northeast 

Brazil, Ceará is seen in Brazil as a land of stark poverty. 

The region has the second-worst well-being indicators in 

the country – second only to Amazonia. Historically vul-

nerable to the politics of water scarcity, residents of Ceará 

have seen a parade of ideas and projects, from rain har-

vesting to household water tanks, march through their 

neighborhoods announcing definitive solutions to their 

historic exclusion from basic water infrastructures. How-

ever, despite its failure to provide universal access to wa-

ter and its reputation as a “backward” state, Ceará is also 

regarded as exemplary by specialized water institutions. 

During the 1990s, a reform, partially funded by the World 

Bank, modernized the state’s “outdated” water sector, 

with results often praised as exemplary disruptions of the 

dramatic water future that awaited the state. In fact, that 

reform, which was prior to similar institutional overhauls 

in the south and south-eastern industrial poles of Brazil, 

led water experts across the country to think of Ceará’s 

professional circles as pioneers of water innovation. These 

innovations, according to many in the public sector, are 

the reason why the extreme multiyear drought the state has 

been experiencing since 2012 has not had the brutal social 

and environmental consequences characteristic of the 

Northeast’s past. 

The designers and organizers of the Pact launched the 

initiative with the expectation that they could break with 

history. In a sense, their efforts were designed to breed the 

untimely or to create a future that could yield a different 

arrangement of social and material forces to secure access 

to water. Their innovation, as they understand it, is to ask 

Pact participants for a type of commitment, a promise to 

care, that is not totalizing and does not require their full 

allegiance or membership. This is a political form that pro-

mises to yield a type of political affect that is somewhere 

between intimate and elusive: a gathering predicated upon 

the possibility of mobilizing society: even if that possibility 

is unenforceable and unverifiable. This is the politicization 

of care as a bureaucratically decentralized form of human-

material ordering. Here, care for water as a form of politics 

only survives if imagined at different scalar levels and for 

each social actor in her own particularity. The Pact is a pre-

carious and powerful form of making quantity work for 

quality, blurring the boundaries between them and creating 

a form of “capacity” that cannot be fully domesticated: the 

capacity to care for the everyday sustenance of life within 

one’s own surroundings or context. 

 

 

Posthumus, David C.:  All My Relatives. Exploring Nine-

teenth-Century Lakota Ontology and Belief.  Ethnohistory 

64.2017/3: 379–400.  

 

This article is a reinterpretation of the ethnohistorical liter-

ature on the Lakota or Western (Teton) Sioux from a Des-

colian animist perspective. Applying key insights from 

what has been called the “ontological turn,” in particular, 

the dual notions of interiority and physicality and an ex-

tended notion of personhood that includes nonhumans as 

well as humans, the author demonstrates how a new ani-

mist framework can connect and articulate otherwise dis-

parate and obscure elements of Lakota ethnography, offer-

ing new and exciting insights, along with the potential for 

a deeper understanding of traditional Lakota culture.  

Europeans first encountered the Sioux in the mid-se-

venteenth century, when Sioux territory stretched from the 

coniferous forests around Mille Lacs, through the deci-

duous forests and open grassland-forests along the Missis-

sippi and Minnesota Rivers, and across the tall-grass prai-

ries of present-day western Minnesota and eastern North 

and South Dakota to the Missouri River. Common cultural 

patterns centered on bison hunting are evident in the ear-

liest written descriptions of the Sioux. In these early ac-

counts, the Sioux are divided into eastern and western 

groups, based on their proximity to the Mississippi River, 

a handy diagnostic tool used by Europeans to classify the 

peoples with whom they traded.  

Nineteenth-century Lakota understandings of ontology, 

ecology, personhood, relationality, and the position of hu-

man beings in the universe were vastly different from 

Western understandings. For the Lakota all life forms were 

related; the universe was experienced as being alive and 

characterized by its unity. Depending on the context, ani-

mals, spirits, ghosts, rocks, trees, meteorological phenome-

na, medicine bundles, regalia, weapons, and other objects 

were seen as persons or subjectivities, selves with souls, 
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capable of agency and interpersonal relationship, and loci 

of causality. Personhood was extended to most things in 

one’s environment with which one communicated and in-

teracted, and the potential for personhood was ever present. 

This animist worldview effectively dissolved the boundary 

between what Westerners call nature and culture. As Ogla-

la author Luther Standing Bear writes, “We did not think 

of the great open plains, the beautiful rolling hills, and 

winding streams with tangled growth, as ‘wild.’ Only to the 

white man was nature a ‘wilderness’ and only to him was 

the land ‘infested’ with ‘wild’ animals and ‘savage’ people. 

To us it was ‘tame’” (Standing Bear 2006: 38). In fact, 

there is no word in the Lakota language for nature as it is 

understood in the Euro-American, post-Enlightenment 

sense as a passive, impersonal, abstract domain of objects 

subject to autonomous, mechanistic laws that is antithetical 

to culture or society.  There are terms – such as manitu 

(uninhabited regions), heyáta (back in the hills, in remote 

areas), and hókawih (outside the camp circle) – that refer 

to the regions away from camp or human civilization and 

habitation, but not in the Western sense of abstract nature 

as strictly distinct and separate from culture or society. 

The central intangible symbol of nineteenth-century 

Lakota spirituality, the great animating force of the uni-

verse, and the common denominator of its oneness was 

wak’a, incomprehensible, mysterious, nonhuman instru-

mental power or energy, often glossed as “medicine.” 

Wak’a is commonly translated “sacred,” “mysterious,” 

“holy” or “incomprehensible,” but this polysemous con-

cept is complex, defying simplistic explanations. This 

force underlay all things in both the seen and unseen realms 

and manifested itself in various ways in relation to humans 

as mysterious potency. In short, Wak’a  is the basic under-

lying principle of Lakota spirituality, integrating the La-

kota cosmos. Everything in the universe is imbued with and 

unified through wak’a power or energy. In a recent panel 

discussion at the University of South Dakota about the on-

going opposition to the construction of the Dakota Access 

Pipeline in Cannon Ball, North Dakota, Lakota educator 

and elder Gene Thin Elk articulated the conflict in a parti-

cularly powerful way. He sees it as a struggle between two 

sets of competing values or ideologies. On one side, the 

indigenous water protectors, mainly Lakotas, acknowledge 

the life and spirit in all things, while the other side ac-

knowledges only the life and spirit of (a select group of) 

human beings (and perhaps corporations). Mni wic ‘oni 

(water is life), as the Lakota rallying cry goes, is a natural 

extension of the foundational principle mitakuye oya’j (we 

are all related) and exemplifies the key features of Desco-

lian animism discussed herein. 

 

 

Garrodo, Francisco, and Diego Salazar: Imperial Expan-

sion and Local Agency: A Case Study of Labor Organi-

zation under Inca Rule. American Anthropologist 119. 

2017/4: 631–644. 

 

Imperial expansion can produce broad economic intensi-

fication throughout the provinces to provide key economic 

resources for the state. However, not all such economic 

intensification is the direct result of the imposition of an 

imperial political economy over subject populations. This 

article presents evidence for some cases where intensifi-

cation occurred due to bottom-up responses of small 

groups that were able to profit from imperial conquest. In 

the case of the Incas, although the imposition of a labor-tax 

system, or mit’a, was an important economic device for 

their imperial expansion, its universality is to question. 

This article addresses the economic changes that local 

communities experienced within the Tawantinsuyu (the In-

ca Empire) by comparing the coexistence of attached and 

independent modes of production in two cases of mining 

production in the Atacama Desert, in northern Chile. This 

contributes to finding and elaborating on explicit archae-

ological indicators that enable us to contrast both modes of 

engagement with the political economy of the Inca Empire 

and to identify, archaeologically, alternative and indepen-

dent local responses to imperial expansion. The study thus 

energizes debates on how and to what extent local popu-

lations, under conditions of empire, can negotiate spaces 

and activities outside of state control. 

The authors begin their argument with the statement 

that – independent of specific social and political mecha-

nisms – the acquisition of revenue has been one of the 

major outcomes of any imperial expansion. Ancient em-

pires extracted revenue through various social and eco-

nomic means, such as diverse forms of taxation, tribute, 

gifts, plunder, or asymmetrical trade and exchange. Fund-

ing imperial expansion and political economy frequently 

resulted in economic intensification in both the capital and 

the distant provinces under rule. Economic intensification 

in imperial provinces was enhanced by the creation and im-

provement of transportation infrastructure, technological 

investments, craft production, or market growth. Achiev-

ing this goal of economic intensification frequently implied 

the reorganization of labor in order to increase the produc-

tion and circulation of staple finance to fund imperial in-

stitutions and personnel as well as wealth items to create 

and reproduce social differences and hierarchy. However, 

not all economic changes that occurred in the provinces 

resulted from the imposition of an imperial political eco-

nomy over subject populations. In many cases, the degree 

of imperial involvement in intensification was selective 

and thus did not equally impact all aspects of local eco-

nomies. Significantly, most empires relied heavily on local 

rulers and institutions for political control and tax collec-

tion, where local agents had important roles in structuring 

and negotiating provincial power. Imperial rule was, there-

fore, the result of a plethora of players, individuals, and 

groups of differing status, interests, and abilities who may 

or may not share common goals. The multiple actions, 

agencies, and outcomes of local players constituted “pro-

vincial strategies”, including the art of resistance to impe-

rial power that Scott (1990) calls “infrapolitics.”  

Inca political economy, for instance, expanded in the 

provinces through the creation of new ritual landscapes and 

the mobilization of local labor toward the state project by 

means of traditional Andean social institutions, such as the 

mit’a and the mitmaqkunas (resettlements). Simultaneous-

ly, the new infrastructure and socioeconomic context de-

rived from the expansion of the Tawantinsuyu were seen 

by some local people as opportunities to pursue their own 
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agendas without state intervention or control. The main 

archaeological indicators for Inca control of a labor force 

are the concentrations of food-serving areas, public spaces, 

and formal Inca architecture. 

 

 

Hartikainen, Elina I.: A Politics of Respect. Recon-

figuring Democracy in Afro-Brazilian Religious Activism 

in Salvador, Brazil. American Ethnologist 45.2018/1: 87–

99. 

 

Alternative politics of democracy shape and are shaped by 

dominant forms of democracy in circular fashion. In 2009, 

practitioners of Brazil’s many Afro-Brazilian religions 

gathered in Salvador to develop a religiously grounded 

mode of democratic politics. Mobilizing a religious formu-

lation of respect, participants in the gathering subsumed 

government ideals of democratic practice under Afro-Bra-

zilian religious norms of hierarchy and the social order that 

they presupposed. These efforts were predicated on an art-

ful combining and adapting of democratic and religious 

discourses and interactional practices. The Afro-Brazilian 

religious politics of democracy that was articulated by this 

political project did not only reflect religious valorizations 

of hierarchy but it also established a new foundation for 

democratic politics in Brazil. 

Social movements were central to Brazil's democrati-

zation in the 1980s. Not only did a broad range of social 

movements contribute to the drafting of the nation’s post-

dictatorship constitution of 1988, but many activists who 
participated in this process also came to hold important po-

sitions in the democratic government that followed. These 

activists’ understanding of citizenship contrasted radically 

with earlier Brazilian conceptions. As James Holston 

(2008) argues, before the nation’s democratization the term 

citizen (cidadão) had a decidedly negative ring. It was used 

to refer to “someone with whom the speaker had no relation 

of significance, an anonymous other, a John Doe-person, 

in fact, without rights” (Holston 2008: 4). In his formula-

tion, citizenship was a measure of difference, anonymity, 

and a lack of social privilege and status. In contrast, the 

activists who were involved in the constitutional process 

and who entered into government after it fostered an under-

standing of citizenship that took as its point of departure “a 

right to have rights.” This new understanding was by de-

finition an active one, since it emphasized the citizen’s pos-

session of rights and his or her capacity as a political actor 

to define what these were and to struggle for their recog-

nition. With the entry of social movement activists into 

government positions after Brazil’s democratization, this 

new model of citizenship came to transform Brazilian po-

litical discourse and subjectivities. As government policy 

and funding initiatives came to increasingly be framed as 

efforts to support a vibrant civil society, social movements 

and NGOs turned to the development and organization of 

citizenship courses and programs that aimed to enable, to 

capacitate Brazilians to act and see themselves as political-

ly engaged citizens. While these developments did not dis-

mantle Brazil’s deep social inequalities, or most notably 

the de facto unequal treatment of Brazilians by state actors 

like the police, they did have a profound impact on how 

Brazilians understood and embraced the notion of citizen-

ship. Consequently, the term “citizenship” came to be as-

sociated with the general possession of rights and a positive 

sense of social and political agency and belonging.  

Historically, practitioners of Afro-Brazilian religions 

have had a fraught relationship with the political and public 

spheres. The religions were targets of overt police persecu-

tion, and their practices continued to be variously crimi-

nalized until the second half of the 20th century. For exam-

ple, in Salvador, which is commonly considered Brazil’s 

heartland of Afro-Brazilian religious practice, police re-

pression of Candomblé practitioners continued until the 

1970s. At the same time, Afro-Brazilian religions figured 

prominently in celebrations of Brazil as a culturally and ra-

cially mixed nation. This was especially the case for Can-

domblé as practiced in Salvador and Umbanda as practiced 

in Rio de Janeiro. In this framework, Candomblé was cele-

brated predominantly as an emblem of Brazil’s African 

cultural heritage, while Umbanda was seen to exemplify 

the nation’s present-day cultural mixture. These celebra-

tions led a small number of religious practitioners to gain 

national fame and political favor. However, for most prac-

titioners of Afro-Brazilian religions, especially those from 

lower social strata, experiences of religious discrimination 

and intolerance continued to be the norm.  

For most of the 20th century, practitioners responded to 

this reality with a mixture of political reclusion, clientelist 

reliance on elite patrons and benefactors for protections 

and financial and legal support, and efforts to organize re-

ligious communities into a unified political force. 

These political dynamics began to shift in the late 1990s 

in response to a dramatic increase in violence against Afro-

Brazilian religions by select evangelical Christian chur-

ches. In the mid-1980s, several evangelical Christian chur-

ches, most notably the Igreja Universal do Reino de Deus 

(Universal Church of the Kingdom of God), positioned 

Afro-Brazilian religions like Candomblé as their primary 

targets in a spiritual war against Satan. These attacks cata-

lyzed the political mobilization of unprecedented numbers 

of practitioners of Afro-Brazilian religions in Brazil. Since 

the 1990s, practitioners from across the Afro-Brazilian re-

ligious spectrum have become active organizers of and par-

ticipants in large protest marches against religious intoler-

ance. 

 

 

Sunseri, Charlotte K.: Capitalism as Nineteenth-Century 

Colonialism and Its Impact on Native Californians. Ethno-

history 64.2017/4: 471–495. 

 

Sunseri analyzes the impact of colonialism on nineteenth-

century Native California communities, particularly dur-

ing the American annexation of the West and capitalist 

ventures in mining and milling towns. Using the case study 

of Mono Lake Kutzadika Paiute employed by the Bodie 

and Benton Railroad and Lumber Company at Mono 

Mills, the lasting legacies of colonialism and its impacts 

on contemporary struggles for self-determination are ex-

plored. The study highlights the role of capitalism as a 

potent form of colonialism and its enduring effects on 

tribes’ ability to meet federal acknowledgment standards. 
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This approach contributes to a richer understanding of 

colonial processes and their impacts on indigenous com-

munities both historically and today. 

California colonial studies focus primarily on the Spa-

nish missions and presidios (e.g. Voss 2002) or Russian 

mercantile outposts of the Fur Rush (e.g. Martinez and 

Schiff 1998). These investigations examine culture contact 

between European and Native California groups, often 

with native agency and cultural persistence as central 

themes in the discussions. Although more historical ar-

chaeologists focus on these initial encounters, it is neces-

sary to continue building a historical archaeology of colo-

nialism that more fully examines native confrontations 

with colonial structures through the twentieth century. 

Sunseri’s study analyzes the impacts on native communi-

ties of invasions by gold seekers, incursions of company 

towns, and introduction of wage labor systems through 

capitalism. As such, it considers the long-term and global 

structural processes of history and ideologies in the Ameri-

can West, to examine capitalism’s entanglements with na-

tive communities.  Native communities in nineteenth-cen-

tury California provided a new labor market for capitalist 

investors in the West, while members of these communi-

ties, particularly men, were seen as a commodity to be ne-

gotiated through wages. The mobilization of labor in this 

era involved the commodification of people with appeals 

to racial or ethnic variations and distinct effective values 

for the labor of each group. The ascription of relative value 

to laborers and their time structured the interactions among 

men, as well as women and children, in settings of wage 

labor such as company towns and work camps, consistent 

with structures for commodifying labor among other colo-

nial peripheries. Such an extractive, often violent, system 

was sure to have a profound effect, particularly in work 

camps and company towns where monopsony resulted 

from a company’s exclusive control of labor as the town’s 

sole employer. As the sole local employer, the company 

aimed to lower wages below the level that a worker’s pro-

ductivity and skill would typically command. Ideology 

supporting capitalism fundamentally values the individual 

over the community, social ties, or cultural obligations; in 

doing so, it alienates people from their concrete social re-

lations. The concept of the individual was emphasized and 

created only through the severing of cultural and kin-based 

bonds, as labor was subjugated to capital, thereby leaving 

legacies of the relative position of the individual in com-

munity. 

 

 

Córdoba, Isabel Lorena: Algunas estrategias toba frente 

a la Guerra del Chaco.  Archivos 6.2006: 173–190.  

 

Desde 1932 hasta 1935, la guerra del Chaco enfrentó a las 

repúblicas de Bolivia y Paraguay por la posesión del llama-

do Chaco Boreal, una región desértica y escasamente po-

blada situada al norte del río Pilcomayo cuya titularidad 

ambas naciones reclamaban debido a la presunta existencia 

de petróleo. Para los pueblos indígenas que habitaban sobre 

el Pilcomayo medio el desarrollo del conflicto significó en 

el aspecto práctico un eslabón definido en la cadena de 

acontecimientos que condujo hacia la progresiva pérdida 

de control sobre sus respectivos territorios. Lo que sí es 

cierto es que si bien en muchos casos los indígenas pade-

cieron desplazamientos forzosos, pérdidas de la tierra, mi-

graciones e innumerables actos de violencia, en otros ca-

sos. Aunque a veces supieron aprovechar la situación para 

sus propios fines, por ejemplo como cuando lograron apro-

piarse de objetos y armas que en algunos casos influyeron 

en el desarrollo para aprovisionarse de armas que realimen-

taron sus rencillas conflictos tradicionales, lo cierto es que 

desde una perspectiva desapasionada los indígenas fueron 

negativamente afectados.  

Desde esta perspectiva, este trabajo propone examinar 

algunos de los efectos directos e indirectos en los cuales se 

vieron involucrados los toba del oeste. En particular pro-

cura analizar el significado de la apropiación de materiales 

bélicos por parte de los indígenas, que rápidamente se con-

stituyó en un hito crucial en su memoria colectiva – más 

aún que la guerra misma. Sentenció la fase final del pro-

ceso colonizador del Gran Chaco, consolidó el estableci-

miento regional de las fronteras e identidades nacionales; 

y finalmente, reestructuró el mapa interétnico de la zona, 

lo cual trajo aparejados procesos como migraciones tem-

porales o definitivas, relocalizaciones forzosas, la apari-

ción de nuevos actores sociales y disputas fronterizas con 

los ejércitos nacionales y otros grupos étnicos. Los toba 

habitaban tradicionalmente ambas márgenes del río Pilco-

mayo; pero, a partir del conflicto, “la Banda” – la margen 

norte del río – fue ocupada sistemáticamente por tropas 

paraguayas, lo cual provocó cambios en el imaginario co-

lectivo y en particular en su conciencia espacial toponímica 

y geográfica.  

Cuando se menciona el tema de la guerra del Chaco, 

una de las primeras cuestiones que refieren los toba es la 

llegada a sus tierras de los desertores bolivianos o “coyas” 

que se escondían en sus aldeas para escapar del ejército 

paraguayo. No todos los bolivianos eran bien recibidos por 

los indígenas. Existen historias de matanza de los deser-

tores durante el cruce del Pilcomayo. Una cantidad impor-

tante de migrantes se instaló alrededor o incluso en las mis-

mas comunidades o bien en la localidad criolla de Ingenie-

ro Juárez, donde se dedicaron principalmente al comercio. 

Se consolida así la incorporación activa de los “coyas” a la 

red de relaciones sociales tanto a nivel local, en la vida co-

tidiana de las comunidades, como también en la economía 

de la zona. Después del conflicto, de hecho, se produjo un 

incremento en el flujo de los trabajadores bolivianos hacia 

las plantaciones de caña de azucar en el norte argentino, 

que eran las mismas alas a las cuales viajaban estacional-

mente los wichi, los toba y los pilaga fronterizos.  

Además de la aparición de nuevos actores sociales, la 

memoria colectiva recompone un cuadro signado por mi-

graciones, la reestructuración del territorio de los diferen-

tes pueblos indígenas de la zona y la consecuente recom-

posición de las relaciones interétnicas. Para los toba, en 

particular, la guerra significó el abandono definitivo de las 

tierras al norte del cauce del Pilcomayo. Antiguamente ha-

bitaban ambas márgenes del río; sin embargo, con la con-

solidación de la presencia regional de los Estados-nación 

se vieron cada vez más empujados hacia el sur. Los proble-

mas que se suscitaron eran tanto con militares bolivianos 

como con los paraguayos. 


